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Whatever aspect of our life we may choose to consider, we find ourselves outwardly conditioned from the first breath to the last. Despite this, however, we are in possession of the highest freedom--that of developing our inward 

selves in such a way as to make our lives harmonize with the moral world 

order. [Goethe. 1749-1842  Wisdom and experience]
Think about it.

1. What might be meant by the “moral world order”?

2.
Outwardly conditioned but inwardly able to develop.  And this is the highest freedom.  Explain.

*
*
*
*
*
*
*

Herman Melville
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Again: as the profound calm which only apparently precedes and prophesies 

the storm, is perhaps more awful than the storm itself; for, indeed, the storm 

is but the wrapper and the envelope of the storm; and contains in itself, as 

the seemingly harmless rifle holds the fatal powder, and the ball, and the explosion; so the graceful repose of the line, as it silently serpentines about 

the oarsmen before being brought into actual play--this is the thing which 

carries more true terror than any other aspect of this dangerous affair. But 

why say more? All men live enveloped in whale-lines. All are born with 

halters around their necks; but it is only when caught in the swift, sudden 

turn of death, that mortals realize the silent, subtle, ever-present perils of 

life. And if you be a philosopher, though seated in a whale-boat, you would 

not at heart feel one whit more terror, than though seated before your 

evening fire with a poker, and not a harpoon, by your side. 

[Herman Melville. Moby Dick. 1851] 

Think about it.

1.
Why is the graceful repose of the line the most terrifying?

2.
Why is the philosopher unafraid?
*
*
*
*
*
*
*
Canetti
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From whatever aspect we consider the command, we can now see 

that, as we know it today, in the compact and perfected form it has 

acquired in the course of its long history, it is the most dangerous 

single element in the social life of mankind. We must have the courage 

to stand against it and break its tyranny. The full weight of its pressure 

must be removed; it must not be allowed to go more than skin-deep. 

The stings than man suffers must become burrs which can be removed 

with a touch. [Elias Canetti. Crowds and power. 1960.] 

Think about it.
1.
Canetti speaks of the development of “the command” into a compact and perfected form.  And that the command has the aspect of tyranny.  Explain.  
2.
What does he mean by not allowing the command to go more than skin deep?

*
*
*
*
*
*
*
Moses [Moshe]
Torah

Deuteronomy, chapter 29

1: 
These are the words of the covenant which the LORD commanded Moses to make with the people of Israel in the land of Moab, besides the covenant which he had made with them at Horeb. 

2: 
And Moses summoned all Israel and said to them: "You have seen all that the LORD did before your eyes in the land of Egypt, to Pharaoh and to all his servants and to all his land, 

3: 
the great trials which your eyes saw, the signs, and those great wonders; 

4: 
but to this day the LORD has not given you a mind to understand, or eyes to see, or ears to hear. 

5: 
I have led you forty years in the wilderness; your clothes have not worn out upon you, and your sandals have not worn off your feet; 

6: 
you have not eaten bread, and you have not drunk wine or strong drink; that you may know that I am the LORD your God. 

7: 
And when you came to this place, Sihon the king of Heshbon and Og the king of Bashan came out against us to battle, but we defeated them; 

8: 
we took their land, and gave it for an inheritance to the Reubenites, the Gadites, and the half-tribe of the Manas'sites. 

9: 
Therefore be careful to do the words of this covenant, that you may prosper in all that you do. 

10: 
"You stand this day all of you before the LORD your God; the heads of your tribes, your elders, and your officers, all the men of Israel, 

11: 
your little ones, your wives, and the sojourner who is in your camp, both he who hews your wood and he who draws your water, 

12:
that you may enter into the sworn covenant of the LORD your God, which the LORD your God makes with you this day; 

13: 
that he may establish you this day as his people, and that he may be your God, as he promised you, and as he swore to your fathers, to Abraham, to Isaac, and to Jacob. 

14: 
Nor is it with you only that I make this sworn covenant, 

15: 
but with him who is not here with us this day as well as with him who stands here with us this day before the LORD our God. 

16: 
"You know how we dwelt in the land of Egypt, and how we came through the midst of the nations through which you passed; 

17: 
and you have seen their detestable things, their idols of wood and stone, of silver and gold, which were among them. 

18: 
Beware lest there be among you a man or woman or family or tribe, whose heart turns away this day from the LORD our God to go and serve the gods of those nations; lest there be among you a root bearing poisonous and bitter fruit, 

19: 
one who, when he hears the words of this sworn covenant, blesses himself in his heart, saying, `I shall be safe, though I walk in the stubbornness of my heart.' This would lead to the sweeping away of moist and dry alike. 

20: 
The LORD would not pardon him, but rather the anger of the LORD and his jealousy would smoke against that man, and the curses written in this book would settle upon him, and the LORD would blot out his name from under heaven. 

21: 
And the LORD would single him out from all the tribes of Israel for calamity, in accordance with all the curses of the covenant written in this book of the law. 

22: 
And the generation to come, your children who rise up after you, and the foreigner who comes from a far land, would say, when they see the afflictions of that land and the sicknesses with which the LORD has made it sick -- 

23: 
the whole land brimstone and salt, and a burnt-out waste, unsown, and growing nothing, where no grass can sprout, an overthrow like that of Sodom and Gomor'rah, Admah and Zeboi'im, which the LORD overthrew in his anger and wrath -- 

24: 
yea, all the nations would say, `Why has the LORD done thus to this land? What means the heat of this great anger?' 

25: 
Then men would say, `It is because they forsook the covenant of the LORD, the God of their fathers, which he made with them when he brought them out of the land of Egypt, 
26: 
and went and served other gods and worshiped them, gods whom they had not known and whom he had not allotted to them; 

27: 
therefore the anger of the LORD was kindled against this land, bringing upon it all the curses written in this book; 

28: 
and the LORD uprooted them from their land in anger and fury and great wrath, and cast them into another land, as at this day.' 

29: 
"The secret things belong to the LORD our God; but the things that are revealed belong to us and to our children for ever, that we may do all the words of this law.
Deuteronomy, chapter 30

1: 
"And when all these things come upon you, the blessing and the curse, which I have set before you, and you call them to mind among all the nations where the LORD your God has driven you, 

2: 
and return to the LORD your God, you and your children, and obey his voice in all that I command you this day, with all your heart and with all your soul; 

3: 
then the LORD your God will restore your fortunes, and have compassion upon you, and he will gather you again from all the peoples where the LORD your God has scattered you. 

4: 
If your outcasts are in the uttermost parts of heaven, from there the LORD your God will gather you, and from there he will fetch you; 

5: 
and the LORD your God will bring you into the land which your fathers possessed, that you may possess it; and he will make you more prosperous and numerous than your fathers. 

6: 
And the LORD your God will circumcise your heart and the heart of your offspring, so that you will love the LORD your God with all your heart and with all your soul, that you may live. 

7: 
And the LORD your God will put all these curses upon your foes and enemies who persecuted you. 

8: 
And you shall again obey the voice of the LORD, and keep all his commandments which I command you this day. 

9: 
The LORD your God will make you abundantly prosperous in all the work of your hand, in the fruit of your body, and in the fruit of your cattle, and in the fruit of your ground; for the LORD will again take delight in prospering you, as he took delight in your fathers, 

10: 
if you obey the voice of the LORD your God, to keep his commandments and his statutes which are written in this book of the law, if you turn to the LORD your God with all your heart and with all your soul. 

11: 
"For this commandment which I command you this day is not too hard for you, neither is it far off. 

12:
 It is not in heaven, that you should say, `Who will go up for us to heaven, and bring it to us, that we may hear it and do it?' 

13:
 Neither is it beyond the sea, that you should say, `Who will go over the sea for us, and bring it to us, that we may hear it and do it?' 

14: 
But the word is very near you; it is in your mouth and in your heart, so that you can do it. 

15: 
"See, I have set before you this day life and good, death and evil. 

16: 
If you obey the commandments of the LORD your God which I command you this day, by loving the LORD your God, by walking in his ways, and by keeping his commandments and his statutes and his ordinances, then you shall live and multiply, and the LORD your God will bless you in the land which you are entering to take possession of it. 

17: 
But if your heart turns away, and you will not hear, but are drawn away to worship other gods and serve them, 

18: 
I declare to you this day, that you shall perish; you shall not live long in the land which you are going over the Jordan to enter and possess. 

19: 
I call heaven and earth to witness against you this day, that I have set before you life and death, blessing and curse; therefore choose life, that you and your descendants may live, 
20: 
loving the LORD your God, obeying his voice, and cleaving to him; for that means life to you and length of days, that you may dwell in the land which the LORD swore to your fathers, to Abraham, to Isaac, and to Jacob, to give them."

Think about it.

Connect what Moshe is talking about to analogous situations in education.  
Specifically,

1.
Moshe says, “Therefore be careful to do the words of this covenant, that you may prosper in all that you do.   What would such a covenant be in education?  How would one prosper by keeping it?
2.
If you kept the convent, what people would you be?


“..that he may establish you this day as what his people..”

3.
Who says, “I shall be safe, though I walk in the stubbornness of my heart.”?   How should you respond?

4.
What would be the other gods?  “and went and served other gods and worshiped them, gods whom they had not known and whom he had not allotted to them…”

5.
What is the analogy to this in education?


11:   "For this commandment which I command you this day is not too hard for you, neither is it far off. 


12:  It is not in heaven, that you should say, `Who will go up for us to  heaven, and bring it to us, that we may hear it and do it?' 


13:  Neither is it beyond the sea, that you should say, `Who will go over the sea for us, and bring it to us, that we may hear it and do it?' 
6.
And the analogy to this in education?

“I call heaven and earth to witness against you this day, that I have set before you life and death, blessing and curse; therefore choose life, that you and your descendants may live..”
*
*
*
*
*
*
*
Jesus Christ

THE GOSPEL OF MATTHEW

“Sermon on the Mount”
63 AD

1   And seeing the multitudes, He went up on a mountain, and when He was seated His disciples came to Him. 

2   Then He opened His mouth and taught them, saying: 

3   "Blessed are the poor in spirit, 

     For theirs is the kingdom of heaven. 

4   Blessed are those who mourn, 

     For they shall be comforted. 

5   Blessed are the meek, 

     For they shall inherit the earth. 

6   Blessed are those who hunger and thirst for righteousness, 

     For they shall be filled. 

7   Blessed are the merciful, 

     For they shall obtain mercy. 

8   Blessed are the pure in heart, 

     For they shall see God. 

9   Blessed are the peacemakers, 

     For they shall be called sons of God. 

10  Blessed are those who are persecuted for righteousness' sake, 

      For theirs is the kingdom of heaven. 

11  "Blessed are you when they revile and persecute you, and say all kinds of      

      evil against you falsely for My sake. 

12   Rejoice and be exceedingly glad, for great is your reward in heaven, for so   

       they persecuted the prophets who were before you.

  13 "You are the salt of the earth; but if the salt loses its flavor, how shall it be   

       seasoned? It is then good for nothing but to be thrown out and trampled  

       underfoot by men. 

14    "You are the light of the world. A city that is set on a hill cannot be  

       hidden. 
15    Nor do they light a lamp and put it under a basket, but on a   lampstand, and it gives light to all who are in the house. 

16
Let your light so shine before men, that they may see your good works and glorify your Father in heaven. 

17 
"Do not think that I came to destroy the Law or the Prophets. I did not come to destroy but to fulfill. 

18
For assuredly, I say to you, till heaven and earth pass away, one jot or one tittle will by no means pass from the law till all is fulfilled. 

19
Whoever therefore breaks one of the least of these commandments, and teaches men so, shall be called least in the kingdom of heaven; but whoever does and teaches them, he shall be called great in the kingdom of heaven. 
20
For I say to you, that unless your righteousness exceeds the righteousness of the scribes and Pharisees, you will by no means enter the kingdom of heaven. 

21 
"You have heard that it was said to those of old, "You shall not murder, and whoever murders will be in danger of the judgment.' 

22
But I say to you that whoever is angry with his brother without a cause shall be in danger of the judgment. And whoever says to his brother, "Raca!' shall be in danger of the council. But whoever says, "You fool!' shall be in danger of hell fire. 

23
Therefore if you bring your gift to the altar, and there remember that your brother has something against you, 

24
leave your gift there before the altar, and go your way. First be reconciled to your brother, and then come and offer your gift. 

25
Agree with your adversary quickly, while you are on the way with him, lest your adversary deliver you to the judge, the judge hand you over to the officer, and you be thrown into prison.

26
Assuredly, I say to you, you will by no means get out of there till you have paid the last penny. 

27 
"You have heard that it was said to those of old, "You shall not commit adultery.'

28
But I say to you that whoever looks at a woman to lust for her has already committed adultery with her in his heart. 

29
If your right eye causes you to sin, pluck it out and cast it from you; for it is more profitable for you that one of your members perish, than for your whole body to be cast into hell. 

30
And if your right hand causes you to sin, cut it off and cast it from you; for it is more profitable for you that one of your members perish, than for your whole body to be cast into hell. 

31 
"Furthermore it has been said, "Whoever divorces his wife, let him give her a certificate of divorce.' 

32
But I say to you that whoever divorces his wife for any reason except sexual immorality causes her to commit adultery; and whoever marries a woman who is divorced commits adultery. 

33 
"Again you have heard that it was said to those of old, "You shall not swear falsely, but shall perform your oaths to the Lord.' 

34
But I say to you, do not swear at all: neither by heaven, for it is God's throne; 

35
nor by the earth, for it is His footstool; nor by Jerusalem, for it is the city of the great King. 

36
Nor shall you swear by your head, because you cannot make one hair white or black. 

37
But let your "Yes' be "Yes,' and your "No,' "No.' For whatever is more than these is from the evil one. 

38
 "You have heard that it was said, "An eye for an eye and a tooth for a tooth.'  
39
But I tell you not to resist an evil person. But whoever slaps you on your right cheek, turn the other to him also. 

40
If anyone wants to sue you and take away your tunic, let him have your cloak also. 

41
And whoever compels you to go one mile, go with him two. 

42
Give to him who asks you, and from him who wants to borrow from you do not turn away. 

43 
"You have heard that it was said, ‘You shall love your neighbor and hate your enemy.'

44
But I say to you, love your enemies, bless those who curse you, do good to those who hate you, and pray for those who spitefully use you and persecute you, 

45
that you may be sons of your Father in heaven; for He makes His sun rise on the evil and on the good, and sends rain on the just and on the unjust. 

46
For if you love those who love you, what reward have you? Do not even the tax collectors do the same? 

47
And if you greet your brethren only, what do you do more than others? Do not even the tax collectors do so? 

48
Therefore you shall be perfect, just as your Father in heaven is perfect.

Matthew 6

1
"Take heed that you do not do your charitable deeds before men, to be seen by them. Otherwise you have no reward from your Father in heaven. 
2
Therefore, when you do a charitable deed, do not sound a trumpet before you as the hypocrites do in the synagogues and in the streets, that they may have glory from men. Assuredly, I say to you, they have their reward. 

3
But when you do a charitable deed, do not let your left hand know what your right hand is doing, 

4
that your charitable deed may be in secret; and your Father who sees in secret will Himself reward you openly. 

5
"And when you pray, you shall not be like the hypocrites. For they love to pray standing in the synagogues and on the corners of the streets, that they may be seen by men. Assuredly, I say to you, they have their reward. 

6
But you, when you pray, go into your room, and when you have shut your door, pray to your Father who is in the secret place; and your Father who sees in secret will reward you openly. 

7
And when you pray, do not use vain repetitions as the heathen do. For they think that they will be heard for their many words. 

8
"Therefore do not be like them. For your Father knows the things you have need of before you ask Him. 

9
In this manner, therefore, pray: 

        Our Father in heaven, 

        Hallowed be Your name. 

        10Your kingdom come. 

        Your will be done 

        On earth as it is in heaven. 

        11Give us this day our daily bread. 

        12And forgive us our debts, 

        As we forgive our debtors. 

        13And do not lead us into temptation, 

        But deliver us from the evil one. 

        For Yours is the kingdom and the power and the glory forever. Amen. 

14
"For if you forgive men their trespasses, your heavenly Father will also 
forgive you. 

15
But if you do not forgive men their trespasses, neither will your Father 
forgive your trespasses. 

16 
"Moreover, when you fast, do not be like the hypocrites, with a sad 
countenance. For they disfigure their faces that they may appear to men 
to be fasting. Assuredly, I say to you, they have their reward. 

17
But you, when you fast, anoint your head and wash your face, 

18
so that you do not appear to men to be fasting, but to your Father who 
is in the secret place; and your Father who sees in secret will reward you 
openly. 

19 
"Do not lay up for yourselves treasures on earth, where moth and rust 
destroy and where thieves break in and steal; 

20
but lay up for yourselves treasures in heaven, where neither moth nor 
rust destroys and where thieves do not break in and steal. 

21
For where your treasure is, there your heart will be also. 

22 
"The lamp of the body is the eye. If therefore your eye is good, your 
whole body will be full of light. 

23
But if your eye is bad, your whole body will be full of darkness. If 
therefore the light that is in you is darkness, how great is that darkness! 
24 
"No one can serve two masters; for either he will hate the one and love 
the other, or else he will be loyal to the one and despise the other. You 
cannot serve God and mammon. 

25
 "Therefore I say to you, do not worry about your life, what you will eat 
or what you will drink; nor about your body, what you will put on. Is not 
life more than food and the body more than clothing? 

26
Look at the birds of the air, for they neither sow nor reap nor gather 
into barns; yet your heavenly Father feeds them. Are you not of more 
value than they?

27
Which of you by worrying can add one cubit to his stature? 

28
"So why do you worry about clothing? Consider the lilies of the field, how 
they grow: they neither toil nor spin; 

29
and yet I say to you that even Solomon in all his glory was not arrayed 
like one of these. 
30
Now if God so clothes the grass of the field, which today is, and 
tomorrow is thrown into the oven, will He not much more clothe you, O 
you of little faith? 

31
"Therefore do not worry, saying, "What shall we eat?' or "What shall we 
drink?' or "What shall we wear?' 
32
For after all these things the Gentiles seek. For your heavenly Father 
knows that you need all these things. 
33
But seek first the kingdom of God and His righteousness, and all these 
things shall be added to you. 34Therefore do not worry about tomorrow, 
for tomorrow will worry about its own things. Sufficient for the day is its 
own trouble.

Matthew 7

1 
"Judge not, that you be not judged. 
2
For with what judgment you judge, you will be judged; and with the measure you use, it will be measured back to you. 
3
And why do you look at the speck in your brother's eye, but do not consider the plank in your own eye?

4
Or how can you say to your brother, "Let me remove the speck from your eye'; and look, a plank is in your own eye? 
5
Hypocrite! First remove the plank from your own eye, and then you will see clearly to remove the speck from your brother's eye. 

6
"Do not give what is holy to the dogs; nor cast your pearls before swine, lest they trample them under their feet, and turn and tear you in pieces. 

7 
"Ask, and it will be given to you; seek, and you will find; knock, and it will be opened to you. 
8
For everyone who asks receives, and he who seeks finds, and to him who knocks it will be opened. 
9
Or what man is there among you who, if his son asks for bread, will give him a stone? 
10
Or if he asks for a fish, will he give him a serpent? 
11
If you then, being evil, know how to give good gifts to your children, how much more will your Father who is in heaven give good things to those who ask Him! 
12
Therefore, whatever you want men to do to you, do also to them, for this is the Law and the Prophets. 

13 
"Enter by the narrow gate; for wide is the gate and broad is the way that leads to destruction, and there are many who go in by it. 
14
Because narrow is the gate and difficult is the way which leads to life, and there are few who find it. 

15 
"Beware of false prophets, who come to you in sheep's clothing, but inwardly they are ravenous wolves. 
16
You will know them by their fruits. Do men gather grapes from thorn bushes or figs from thistles? 
17
Even so, every good tree bears good fruit, but a bad tree bears bad fruit. 
18
A good tree cannot bear bad fruit, nor can a bad tree bear good fruit.

19
Every tree that does not bear good fruit is cut down and thrown into the fire. 
20
Therefore by their fruits you will know them. 
21    "Not everyone who says to Me, "Lord, Lord,' shall enter the kingdom of heaven, but he who does the will of My Father in heaven. 22Many will say to Me in that day, "Lord, Lord, have we not prophesied in Your name, cast out demons in Your name, and done many wonders in Your name?' 23And then I will declare to them, "I never knew you; depart from Me, you who practice lawlessness!' 

  24 
"Therefore whoever hears these sayings of Mine, and does them, I will liken him to a wise man who built his house on the rock: 25and the rain descended, the floods came, and the winds blew and beat on that house; and it did not fall, for it was founded on the rock. 

  26
"But everyone who hears these sayings of Mine, and does not do them, will be like a foolish man who built his house on the sand: 27and the rain descended, the floods came, and the winds blew and beat on that house; and it fell. And great was its fall." 

  28
And so it was, when Jesus had ended these sayings, that the people were astonished at His teaching, 29for He taught them as one having authority, and not as the scribes.

        [New King James Version: Thomas Nelson, Publisher]
Think about it.
Identify and discuss lines that you believe could give you guidance and courage. For example….
1.
11  "Blessed are you when they revile and persecute you, and say all kinds of evil against you falsely for My sake. 


12   Rejoice and be exceedingly glad, for great is your reward in heaven, for so they persecuted the prophets who were before you.

2.     For assuredly, I say to you, till heaven and earth pass away, one jot or    

        one tittle will by no means pass from the law till all is fulfilled.

3.
19  Whoever therefore breaks one of the least of these commandments, and teaches men so, shall be called least in the kingdom of heaven; but whoever does and teaches them, he shall be called great in the kingdom of heaven. 

4.
23  Therefore if you bring your gift to the altar, and there remember that your brother has something against you, 

 24  leave your gift there before the altar, and go your way.

5.
36  Nor shall you swear by your head, because you cannot make one hair white or black. 


37  But let your "Yes' be "Yes,' and your "No,' "No.' For whatever is more than these is from the evil one. 

6.
24  "No one can serve two masters; for either he will hate the one and love the other, or else he will be loyal to the one and despise the 
other. You cannot serve God and mammon. 

7.

13 "Enter by the narrow gate; for wide is the gate and broad is the way 
that leads to destruction, and there are many who go in by it. 



14 Because narrow is the gate and difficult is the way which leads to 
life, and there are few who find it. 

8.

15 "Beware of false prophets, who come to you in sheep's clothing, but 
inwardly they are ravenous wolves. 



16 You will know them by their fruits. Do men gather grapes from 
thorn   

          bushes or figs from thistles? 

*
*
*
*
*
*
*
From Shakespeare
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The cannons have their bowels full of wrath, 

And ready mounted are they to spit forth 

Their iron indignation 'gainst your walls: 

All preparation for a bloody seige 

And merciless preceding by these French 

Confronts your city's eyes, your winking gates; 

And but for our approach those sleeping stones, 

That as a waist doth girdle you about, 

By the compulsion of their ordinance. 

By this time from their fixed beds of lime 

Had been dishabited, and wide havoc made 

For bloody power to rush upon your peace. 

(King John, in King John, II:I)

O, now doth Death line his dead chaps with steel; 

The swords of soldiers are his teeth, his fangs; 

And now he feasts, mousing the flesh of men, 

In undetermined differences of kings. 

Why stand these royal fronts amazed thus? 

Cry 'havoc!' kings; back to the stained field, 

You equal portents, fiery kindled spirits! 

Then let confusion of one part confirm 

The other's peace; till then, blows, blood and death! 

(Philip the Bastard, in King John, II: I)
Here's a stay 

That shakes the rotten carcass of old Death 

Out of his rags! Here's a large mouth, indeed, 

That spits forth death and mountains, rocks and seas, 

Talks as familiarly of roaring lions 

As maids of thirteen do of puppy dogs! 

What cannoneer begot this lusty blood? 

He speaks plain cannon fire, and smoke and bounce; 

He gives the bastinado with his tongue: 

Our ears are cudgell'd; not a word of his 

But buffets better than a fist of France: 

Zounds! I was never so bethump'd with words 

Since I first call'd my brother's father dad. 

(Philip the Bastard, in King John, II: I)

Before the curing of a strong disease, 

Even in the instant of repair and health, 

The fit is strongest; evils that take leave, 

On their departure most of all show evil: 

(Cardinal Pandulph, in King John, III: IV)

If thou but frown on me, or stir thy foot, 

Or teach thy hasty splean to do me shame, 

I'll strike thee dead. Put up thy sword betime; 

Or I'll so maul you and your toasting-iron, 

That thou shalt think the devil is come from hell. 

(Philip the Bastard threatening the Earl of Salisbury, 

in King John, IV: III)
Henry V. Speech Before Battle at Agincourt.

Shakespeare

Henry V

Act IV Scene 3.

SALISBURY 

God's arm strike with us! 'tis a fearful odds.
God be wi' you, princes all; I'll to my charge:
If we no more meet till we meet in heaven,
Then, joyfully, my noble Lord of Bedford,
My dear Lord Gloucester, and my good Lord Exeter,
And my kind kinsman, warriors all, adieu!
BEDFORD 

Farewell, good Salisbury; and good luck go with thee!

EXETER 

Farewell, kind lord; fight valiantly to-day:
And yet I do thee wrong to mind thee of it,
For thou art framed of the firm truth of valour.

Exit SALISBURY
BEDFORD 

He is full of valour as of kindness;
Princely in both.

Enter the KING
WESTMORELAND 

O that we now had here
But one ten thousand of those men in England
That do no work to-day!

KING HENRY V 

What's he that wishes so?
My cousin Westmoreland? No, my fair cousin:
If we are mark'd to die, we are enow
To do our country loss; and if to live,
The fewer men, the greater share of honour.
God's will! I pray thee, wish not one man more.
By Jove, I am not covetous for gold,
Nor care I who doth feed upon my cost;
It yearns me not if men my garments wear;
Such outward things dwell not in my desires:
But if it be a sin to covet honour,
I am the most offending soul alive.
No, faith, my coz, wish not a man from England:
God's peace! I would not lose so great an honour
As one man more, methinks, would share from me
For the best hope I have. O, do not wish one more!
Rather proclaim it, Westmoreland, through my host,
That he which hath no stomach to this fight,
Let him depart; his passport shall be made
And crowns for convoy put into his purse:
We would not die in that man's company
That fears his fellowship to die with us.
This day is called the feast of Crispian:
He that outlives this day, and comes safe home,
Will stand a tip-toe when the day is named,
And rouse him at the name of Crispian.
He that shall live this day, and see old age,
Will yearly on the vigil feast his neighbours,
And say 'To-morrow is Saint Crispian:'
Then will he strip his sleeve and show his scars.
And say 'These wounds I had on Crispin's day.'
Old men forget: yet all shall be forgot,
But he'll remember with advantages
What feats he did that day: then shall our names.
Familiar in his mouth as household words
Harry the king, Bedford and Exeter,
Warwick and Talbot, Salisbury and Gloucester,
Be in their flowing cups freshly remember'd.
This story shall the good man teach his son;
And Crispin Crispian shall ne'er go by,
From this day to the ending of the world,
But we in it shall be remember'd;
We few, we happy few, we band of brothers;
For he to-day that sheds his blood with me
Shall be my brother; be he ne'er so vile,
This day shall gentle his condition:
And gentlemen in England now a-bed
Shall think themselves accursed they were not here,
And hold their manhoods cheap whiles any speaks
That fought with us upon Saint Crispin's day.

Greeks
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                                            Plato                

The lines were drawn up, and the sacrifices were favorable; so the Athenians were permitted to charge, and they advanced on the Persians at a run...The Persians, seeing them coming at a run, made ready to receive them; but they believed that the Athenians were possessed by some very desperate madness, seeing their small numbers and their running to meet their enemies without support of cavalry and archers. That was what the barbarians thought; but the Athenians, when they came to hand-to-hand fighting, fought right worthily...As the Persians fled, the Greeks followed them, hacking at them, until they came to the sea. Then the Greeks called for fire and laid hold of the ships...In this battle of Marathon there died, of the barbarians, about six thousand four hundred men, and of the Athenians, one hundred and ninety-two. [Herodotus. The history. The Battle at Marathon. Book 6: 112-117.]

Plato  Republic

BOOK VII

And now, I said, let me show in a figure how far our nature is enlightened or unenlightened: — Behold! human beings living in a underground den, which has a mouth open towards the light and reaching all along the den; here they have been from their childhood, and have their legs and necks chained so that they cannot move, and can only see before them, being prevented by the chains from turning round their heads. Above and behind them a fire is blazing at a distance, and between the fire and the prisoners there is a raised way; and you will see, if you look, a low wall built along the way, like the screen which marionette players have in front of them, over which they show the puppets.

                        [image: image6.png]Plato’s Cave





I see.

And do you see, I said, men passing along the wall carrying all sorts of vessels, and statues and figures of animals made of wood and stone and various materials, which appear over the wall? Some of them are talking, others silent.

You have shown me a strange image, and they are strange prisoners.

Like ourselves, I replied; and they see only their own shadows, or the shadows of one another, which the fire throws on the opposite wall of the cave?

True, he said; how could they see anything but the shadows if they were never allowed to move their heads?

And of the objects which are being carried in like manner they would only see the shadows?

Yes, he said.

And if they were able to converse with one another, would they not suppose that they were naming what was actually before them?

Very true.

And suppose further that the prison had an echo which came from the other side, would they not be sure to fancy when one of the passers-by spoke that the voice which they heard came from the passing shadow?

No question, he replied.

To them, I said, the truth would be literally nothing but the shadows of the images.

That is certain.

And now look again, and see what will naturally follow if the prisoners are released and disabused of their error. At first, when any of them is liberated and compelled suddenly to stand up and turn his neck round and walk and look towards the light, he will suffer sharp pains; the glare will distress him, and he will be unable to see the realities of which in his former state he had seen the shadows; and then conceive some one saying to him, that what he saw before was an illusion, but that now, when he is approaching nearer to being and his eye is turned towards more real existence, he has a clearer vision, — what will be his reply? And you may further imagine that his instructor is pointing to the objects as they pass and requiring him to name them, — will he not be perplexed? Will he not fancy that the shadows which he formerly saw are truer than the objects which are now shown to him?

Far truer.

And if he is compelled to look straight at the light, will he not have a pain in his eyes which will make him turn away to take and take in the objects of vision which he can see, and which he will conceive to be in reality clearer than the things which are now being shown to him?

True, he said.

And suppose once more, that he is reluctantly dragged up a steep and rugged ascent, and held fast until he 's forced into the presence of the sun himself, is he not likely to be pained and irritated? When he approaches the light his eyes will be dazzled, and he will not be able to see anything at all of what are now called realities.

Not all in a moment, he said.

He will require to grow accustomed to the sight of the upper world. And first he will see the shadows best, next the reflections of men and other objects in the water, and then the objects themselves; then he will gaze upon the light of the moon and the stars and the spangled heaven; and he will see the sky and the stars by night better than the sun or the light of the sun by day?

Certainly.

Last of he will be able to see the sun, and not mere reflections of him in the water, but he will see him in his own proper place, and not in another; and he will contemplate him as he is.

Certainly.

He will then proceed to argue that this is he who gives the season and the years, and is the guardian of all that is in the visible world, and in a certain way the cause of all things which he and his fellows have been accustomed to behold?

Clearly, he said, he would first see the sun and then reason about him.

And when he remembered his old habitation, and the wisdom of the den and his fellow-prisoners, do you not suppose that he would felicitate himself on the change, and pity them?

Certainly, he would.

And if they were in the habit of conferring honours among themselves on those who were quickest to observe the passing shadows and to remark which of them went before, and which followed after, and which were together; and who were therefore best able to draw conclusions as to the future, do you think that he would care for such honours and glories, or envy the possessors of them? Would he not say with Homer,

Better to be the poor servant of a poor master,and to endure anything, rather than think as they do and live after their manner?

Yes, he said, I think that he would rather suffer anything than entertain these false notions and live in this miserable manner.

Imagine once more, I said, such an one coming suddenly out of the sun to be replaced in his old situation; would he not be certain to have his eyes full of darkness?

To be sure, he said.

And if there were a contest, and he had to compete in measuring the shadows with the prisoners who had never moved out of the den, while his sight was still weak, and before his eyes had become steady (and the time which would be needed to acquire this new habit of sight might be very considerable) would he not be ridiculous? Men would say of him that up he went and down he came without his eyes; and that it was better not even to think of ascending; and if any one tried to loose another and lead him up to the light, let them only catch the offender, and they would put him to death.

No question, he said.

This entire allegory, I said, you may now append, dear Glaucon, to the previous argument; the prison-house is the world of sight, the light of the fire is the sun, and you will not misapprehend me if you interpret the journey upwards to be the ascent of the soul into the intellectual world according to my poor belief, which, at your desire, I have expressed whether rightly or wrongly God knows. But, whether true or false, my opinion is that in the world of knowledge the idea of good appears last of all, and is seen only with an effort; and, when seen, is also inferred to be the universal author of all things beautiful and right, parent of light and of the lord of light in this visible world, and the immediate source of reason and truth in the intellectual; and that this is the power upon which he who would act rationally, either in public or private life must have his eye fixed.

I agree, he said, as far as I am able to understand you.

Moreover, I said, you must not wonder that those who attain to this beatific vision are unwilling to descend to human affairs; for their souls are ever hastening into the upper world where they desire to dwell; which desire of theirs is very natural, if our allegory may be trusted.

Yes, very natural.

And is there anything surprising in one who passes from divine contemplations to the evil state of man, misbehaving himself in a ridiculous manner; if, while his eyes are blinking and before he has become accustomed to the surrounding darkness, he is compelled to fight in courts of law, or in other places, about the images or the shadows of images of justice, and is endeavouring to meet the conceptions of those who have never yet seen absolute justice?

Anything but surprising, he replied.

Any one who has common sense will remember that the bewilderments of the eyes are of two kinds, and arise from two causes, either from coming out of the light or from going into the light, which is true of the mind's eye, quite as much as of the bodily eye; and he who remembers this when he sees any one whose vision is perplexed and weak, will not be too ready to laugh; he will first ask whether that soul of man has come out of the brighter light, and is unable to see because unaccustomed to the dark, or having turned from darkness to the day is dazzled by excess of light. And he will count the one happy in his condition and state of being, and he will pity the other; or, if he have a mind to laugh at the soul which comes from below into the light, there will be more reason in this than in the laugh which greets him who returns from above out of the light into the den.

That, he said, is a very just distinction.

But then, if I am right, certain philosophers must be wrong when they say that they can put knowledge into the soul which was not there before, like sight into blind eyes.

They undoubtedly say this, he replied.

Whereas, our argument shows that the power and capacity of learning exists in the soul already; and that just as the eye was unable to turn from darkness to light without the whole body, so too the instrument of knowledge can only by the movement of the whole soul be turned from the world of becoming into that of being, and learn by degrees to endure the sight of being, and of the brightest and best of being, or in other words, of the good.

Observe, Glaucon, that there will be no injustice in compelling our philosophers to have a care and providence of others; we shall explain to them that in other States, men of their class are not obliged to share in the toils of politics: and this is reasonable, for they grow up at their own sweet will, and the government would rather not have them. Being self-taught, they cannot be expected to show any gratitude for a culture which they have never received. But we have brought you into the world to be rulers of the hive, kings of yourselves and of the other citizens, and have educated you far better and more perfectly than they have been educated, and you are better able to share in the double duty. Wherefore each of you, when his turn comes, must go down to the general underground abode, and get the habit of seeing in the dark. When you have acquired the habit, you will see ten thousand times better than the inhabitants of the den, and you will know what the several images are, and what they represent, because you have seen the beautiful and just and good in their truth. And thus our State which is also yours will be a reality, and not a dream only, and will be administered in a spirit unlike that of other States, in which men fight with one another about shadows only and are distracted in the struggle for power, which in their eyes is a great good. Whereas the truth is that the State in which the rulers are most reluctant to govern is always the best and most quietly governed, and the State in which they are most eager, the worst.

Quite true, he replied.

And will our pupils, when they hear this, refuse to take their turn at the toils of State, when they are allowed to spend the greater part of their time with one another in the heavenly light?

Impossible, he answered; for they are just men, and the commands which we impose upon them are just; there can be no doubt that every one of them will take office as a stern necessity, and not after the fashion of our present rulers of State.

Yes, my friend, I said; and there lies the point. You must contrive for your future rulers another and a better life than that of a ruler, and then you may have a well-ordered State; for only in the State which offers this, will they rule who are truly rich, not in silver and gold, but in virtue and wisdom, which are the true blessings of life. Whereas if they go to the administration of public affairs, poor and hungering after their own private advantage, thinking that hence they are to snatch the chief good, order there can never be; for they will be fighting about office, and the civil and domestic broils which thus arise will be the ruin of the rulers themselves and of the whole State.

And therefore each of you, when his turn comes, must go down to the 

general underground abode, and get the habit of seeing in the dark; for 

all is habit; and when you are accustomed you will see ten thousand times 

better than those in the den, and you will know what the images are, and 

of what they are images, because you have seen the beautiful and just and 

good in their truth. And thus the order of our State will be a waking reality, 

and not a dream, as is commonly the manner of States; in most of them men 

are fighting with one another about shadows and are distracted in the struggle for power, which in their eyes is a great good. But the truth is, that the 

State in which the rulers are most reluctant to govern is the best and most 

quietly governed, and that in which they are most willing, the worst. 

[Plato. The Republic. Book VII, 520] 

Until, then, philosophers are kings, or the kings and princes of this world 

have the spirit and power of philosophy, and political greatness and wisdom meet in one, and those commoner natures who follow either to the exclusion of the other are compelled to stand aside, cities will never cease from ill--no, nor the human race, as I believe... [Plato. The Republic. Book V, 473]
Pericles’s Funeral Oration
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The Peloponnesian War (431 BC–404 BC) was an Ancient Greek military conflict fought by Athens and its empire and the Peloponnesian League, led by Sparta. Historians have traditionally divided the war into three phases. In the first, the Archidamian War, Sparta launched repeated invasions of Attica, while Athens took advantage of its naval supremacy to raid the coast of the Peloponnese while attempting to suppress signs of unrest in its empire. This period of the war was concluded in 421 BC, with the signing of the Peace of Nicias. That treaty, however, was soon undermined by renewed fighting in the Peloponnese. In 415 BC, Athens dispatched a massive expeditionary force to attack Syracuse in Sicily; the attack failed disastrously with the destruction of the entire force in 413 BC. This ushered in the final phase of the war, generally referred to either as the Decelean War or the Ionian War. In this phase, Sparta, now receiving support from Persia, supported rebellions in Athens' subject states in the Aegean Sea and Ionia, undermining Athens' empire and eventually depriving the city of naval supremacy. The destruction of Athens' fleet at Aegospotami effectively ended the war, and Athens surrendered in the following year.

The Peloponnesian War reshaped the Ancient Greek world. On the level of international relations, Athens, the strongest state in Greece before the war's beginning, was reduced to a state of near-complete subjection, while Sparta was established as the leading power of Greece. The economic costs of the war were felt all across Greece; poverty became widespread in the Peloponnese, while Athens found itself completely devastated, and never regained its prewar prosperity.[1]

 HYPERLINK "http://en.wikipedia.org/wiki/Peloponnesian_War" \l "_note-1" \o "" [2
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At the end of the first year of war, the Athenians held, as was their custom, an elaborate funeral for all those killed in the war. The funeral oration over these dead was delivered by the brilliant and charismatic politician and general, Pericles, who perished a little bit later in the horrifying plague that decimated Athens the next year. The Funeral Oration is the classic statement of Athenian ideology, containing practically in full the patriotic sentiment felt by most Athenians. What I want you to ask yourself is: according to Pericles, what precisely makes Athens great? How does this compare to other city-states? What problems do you see in Pericles' description of Athens? http://wsu.edu/~dee/GREECE/PERICLES.HTM

Most of those who have spoken here before me have commended the lawgiver who added this oration to our other funeral customs. It seemed to them a worthy thing that such an honor should be given at their burial to the dead who have fallen on the field of battle. But I should have preferred that, when men's deeds have been brave, they should be honored in deed only, and with such an honor as this public funeral, which you are now witnessing. Then the reputation of many would not have been imperiled on the eloquence or want of eloquence of one, and their virtues believed or not as he spoke well or ill. For it is difficult to say neither too little nor too much; and even moderation is apt not to give the impression of truthfulness. The friend of the dead who knows the facts is likely to think that the words of the speaker fall short of his knowledge and of his wishes; another who is not so well informed, when he hears of anything which surpasses his own powers, will be envious and will suspect exaggeration. Mankind are tolerant of the praises of others so long as each hearer thinks that he can do as well or nearly as well himself, but, when the speaker rises above him, jealousy is aroused and he begins to be incredulous. However, since our ancestors have set the seal of their approval upon the practice, I must obey, and to the utmost of my power shall endeavor to satisfy the wishes and beliefs of all who hear me.

I will speak first of our ancestors, for it is right and seemly that now, when we are lamenting the dead, a tribute should be paid to their memory. There has never been a time when they did not inhabit this land, which by their valor they will have handed down from generation to generation, and we have received from them a free state. But if they were worthy of praise, still more were our fathers, who added to their inheritance, and after many a struggle transmitted to us their sons this great empire. And we ourselves assembled here today, who are still most of us in the vigor of life, have carried the work of improvement further, and have richly endowed our city with all things, so that she is sufficient for herself both in peace and war. Of the military exploits by which our various possessions were acquired, or of the energy with which we or our fathers drove back the tide of war, Hellenic or Barbarian, I will not speak; for the tale would be long and is familiar to you. But before I praise the dead, I should like to point out by what principles of action we rose ~ to power, and under what institutions and through what manner of life our empire became great. For I conceive that such thoughts are not unsuited to the occasion, and that this numerous assembly of citizens and strangers may profitably listen to them.

Our form of government does not enter into rivalry with the institutions of others. Our government does not copy our neighbors', but is an example to them. It is true that we are called a democracy, for the administration is in the hands of the many and not of the few. But while there exists equal justice to all and alike in their private disputes, the claim of excellence is also recognized; and when a citizen is in any way distinguished, he is preferred to the public service, not as a matter of privilege, but as the reward of merit. Neither is poverty an obstacle, but a man may benefit his country whatever the obscurity of his condition. There is no exclusiveness in our public life, and in our private business we are not suspicious of one another, nor angry with our neighbor if he does what he likes; we do not put on sour looks at him which, though harmless, are not pleasant. While we are thus unconstrained in our private business, a spirit of reverence pervades our public acts; we are prevented from doing wrong by respect for the authorities and for the laws, having a particular regard to those which are ordained for the protection of the injured as well as those unwritten laws which bring upon the transgressor of them the reprobation of the general sentiment.

And we have not forgotten to provide for our weary spirits many relaxations from toil; we have regular games and sacrifices throughout the year; our homes are beautiful and elegant; and the delight which we daily feel in all these things helps to banish sorrow. Because of the greatness of our city the fruits of the whole earth flow in upon us; so that we enjoy the goods of other countries as freely as our own.

Then, again, our military training is in many respects superior to that of our adversaries. Our city is thrown open to the world, though and we never expel a foreigner and prevent him from seeing or learning anything of which the secret if revealed to an enemy might profit him. We rely not upon management or trickery, but upon our own hearts and hands. And in the matter of education, whereas they from early youth are always undergoing laborious exercises which are to make them brave, we live at ease, and yet are equally ready to face the perils which they face. And here is the proof: The Lacedaemonians come into Athenian territory not by themselves, but with their whole confederacy following; we go alone into a neighbor's country; and although our opponents are fighting for their homes and we on a foreign soil, we have seldom any difficulty in overcoming them. Our enemies have never yet felt our united strength, the care of a navy divides our attention, and on land we are obliged to send our own citizens everywhere. But they, if they meet and defeat a part of our army, are as proud as if they had routed us all, and when defeated they pretend to have been vanquished by us all.

If then we prefer to meet danger with a light heart but without laborious training, and with a courage which is gained by habit and not enforced by law, are we not greatly the better for it? Since we do not anticipate the pain, although, when the hour comes, we can be as brave as those who never allow themselves to rest; thus our city is equally admirable in peace and in war. For we are lovers of the beautiful in our tastes and our strength lies, in our opinion, not in deliberation and discussion, but that knowledge which is gained by discussion preparatory to action. For we have a peculiar power of thinking before we act, and of acting, too, whereas other men are courageous from ignorance but hesitate upon reflection. And they are surely to be esteemed the bravest spirits who, having the clearest sense both of the pains and pleasures of life, do not on that account shrink from danger. In doing good, again, we are unlike others; we make our friends by conferring, not by receiving favors. Now he who confers a favor is the firmer friend, because he would rather by kindness keep alive the memory of an obligation; but the recipient is colder in his feelings, because he knows that in requiting another's generosity he will not be winning gratitude but only paying a debt. We alone do good to our neighbors not upon a calculation of interest, but in the confidence of freedom and in a frank and fearless spirit. To sum up: I say that Athens is the school of Hellas, and that the individual Athenian in his own person seems to have the power of adapting himself to the most varied forms of action with the utmost versatility and grace. This is no passing and idle word, but truth and fact; and the assertion is verified by the position to which these qualities have raised the state. For in the hour of trial Athens alone among her contemporaries is superior to the report of her. No enemy who comes against her is indignant at the reverses which he sustains at the hands of such a city; no subject complains that his masters are unworthy of him. And we shall assuredly not be without witnesses; there are mighty monuments of our power which will make us the wonder of this and of succeeding ages; we shall not need the praises of Homer or of any other panegyrist whose poetry may please for the moment, although his representation of the facts will not bear the light of day. For we have compelled every land and every sea to open a path for our valor, and have everywhere planted eternal memorials of our friendship and of our enmity. Such is the city for whose sake these men nobly fought and died; they could not bear the thought that she might be taken from them; and every one of us who survive should gladly toil on her behalf.

I have dwelt upon the greatness of Athens because I want to show you that we are contending for a higher prize than those who enjoy none of these privileges, and to establish by manifest proof the merit of these men whom I am now commemorating. Their loftiest praise has been already spoken. For in magnifying the city I have magnified them, and men like them whose virtues made her glorious. And of how few Hellenes 1 can it be said as of them, that their deeds when weighed in the balance have been found equal to their fame! I believe that a death such as theirs has been the true measure of a man's worth; it may be the first revelation of his virtues, but is at any rate their final seal. For even those who come short in other ways may justly plead the valor with which they have fought for their country; they have blotted out the evil with the good, and have benefited the state more by their public services than they have injured her by their private actions. None of these men were enervated by wealth or hesitated to resign the pleasures of life; none of them put off the evil day in the hope, natural to poverty, that a man, though poor, may one day become rich. But, deeming that the punishment of their enemies was sweeter than any of these things, and that they could fall in no nobler cause, they determined at the hazard of their lives to be honorably avenged, and to leave the rest. They resigned to hope their unknown chance of happiness; but in the face of death they resolved to rely upon themselves alone. And when the moment came they were minded to resist and suffer, rather than to fly and save their lives; they ran away from the word of dishonor, but on the battlefield their feet stood fast, and in an instant, at the height of their fortune, they passed away from the scene, not of their fear, but of their glory.

Such was the end of these men; they were worthy of Athens, and the living need not desire to have a more heroic spirit, although they may pray for a less fatal issue. The value of such a spirit is not to be expressed in words. Any one can discourse to you for ever about the advantages of a brave defense, which you know already. But instead of listening to him I would have you day by day fix your eyes upon the greatness of Athens, until you become filled with the love of her; and when you are impressed by the spectacle of her glory, reflect that this empire has been acquired by men who knew their duty and had the courage to do it, who in the hour of conflict had the fear of dishonor always present to them, and who, if ever they failed in an enterprise, would not allow their virtues to be lost to their country, but freely gave their lives to her as the fairest offering which they could present at her feast. The sacrifice which they collectively made was individually repaid to them; for they received again each one for himself a praise which grows not old, and the noblest of all tombs, I speak not of that in which their remains are laid, but of that in which their glory survives, and is proclaimed always and on every fitting occasion both in word and deed. For the whole earth is the tomb of famous men; not only are they commemorated by columns and inscriptions in their own country, but in foreign lands there dwells also an unwritten memorial of them, graven not on stone but in the hearts of men. Make them your examples, and, esteeming courage to be freedom and freedom to be happiness, do not weigh too nicely the perils of war. The unfortunate who has no hope of a change for the better has less reason to throw away his life than the prosperous who, if he survive, is always liable to a change for the worse, and to whom any accidental fall makes the most serious difference. To a man of spirit, cowardice and disaster coming together are far more bitter than death striking him unperceived at a time when he is full of courage and animated by the general hope.

Wherefore I do not now pity the parents of the dead who stand here; I would rather comfort them. You know that your dead have passed away amid manifold vicissitudes; and that they may be deemed fortunate who have gained their utmost honor, whether an honorable death like theirs, or an honorable sorrow like yours, and whose share of happiness has been so ordered that the term of their happiness is likewise the term of their life. I know how hard it is to make you feel this, when the good fortune of others will too often remind you of the gladness which once lightened your hearts. And sorrow is felt at the want of those blessings, not which a man never knew, but which were a part of his life before they were taken from him. Some of you are of an age at which they may hope to have other children, and they ought to bear their sorrow better; not only will the children who may hereafter be born make them forget their own lost ones, but the city will be doubly a gainer. She will not be left desolate, and she will be safer. For a man's counsel cannot have equal weight or worth, when he alone has no children to risk in the general danger. To those of you who have passed their prime, I say: "Congratulate yourselves that you have been happy during the greater part of your days; remember that your life of sorrow will not last long, and be comforted by the glory of those who are gone. For the love of honor alone is ever young, and not riches, as some say, but honor is the delight of men when they are old and useless.

To you who are the sons and brothers of the departed, I see that the struggle to emulate them will be an arduous one. For all men praise the dead, and, however preeminent your virtue may be, I do not say even to approach them, and avoid living their rivals and detractors, but when a man is out of the way, the honor and goodwill which he receives is unalloyed. And, if I am to speak of womanly virtues to those of you who will henceforth be widows, let me sum them up in one short admonition: To a woman not to show more weakness than is natural to her sex is a great glory, and not to be talked about for good or for evil among men.

I have paid the required tribute, in obedience to the law, making use of such fitting words as I had. The tribute of deeds has been paid in part; for the dead have them in deeds, and it remains only that their children should be maintained at the public charge until they are grown up: this is the solid prize with which, as with a garland, Athens crowns her sons living and dead, after a struggle like theirs. For where the rewards of virtue are greatest, there the noblest citizens are enlisted in the service of the state. And now, when you have duly lamented, every one his own dead, you may depart. 
	Horatius


A Lay Made About the Year Of The City CCCLX

I

Lars Porsena of Closium

By the Nine Gods he swore

That the great house of Tarquin

Should suffer wrong no more.

By the Nine Gods he swore it,

And named a trysting day,

And bade his messengers ride forth,

East and west and south and north,

To summon his array.

II

East and west and south and north

The messengers ride fast,

And tower and town and cottage

Have heard the trumpet's blast.

Shame on the false Etruscan

Who lingers in his home,

When Porsena of Clusium

Is on the march for Rome.

III

The horsemen and the footmen

Are pouring in amain

From many a stately market-place,

From many a fruitful plain,

From many a lonely hamlet,

Which, hid by beech and pine,

Like an eagle's nest, hangs on the crest

Of purple Apennine;

IV

From lordly Volaterræ,

Where scowls the far-famed hold

Piled by the hands of giants

For godlike kings of old;

From seagirt Populonia,

Whose sentinels descry

Sardinia's snowy mountain-tops

Fringing the southern sky;

V

From the proud mart of Pisæ,

Queen of the western waves,

Where ride Massilia's triremes

Heavy with fair-haired slaves;

From where sweet Clanis wanders

Through corn and vines and flowers;

From where Cortona lifts to heaven

Her diadem of towers.

VI

Tall are the oaks whose acorns

Drop in dark Auser's rill;

Fat are the stags that champ the boughs

Of the Ciminian hill;

Beyond all streams Clitumnus

Is to the herdsman dear;

Best of all pools the fowler loves

The great Volsinian mere.

VII

But now no stroke of woodman

Is heard by Auser's rill;

No hunter tracks the stag's green path

Up the Ciminian hill;

Unwatched along Clitumnus

Grazes the milk-white steer;

Unharmed the water fowl may dip

In the Volsminian mere.

VIII

The harvests of Arretium,

This year, old men shall reap;

This year, young boys in Umbro

Shall plunge the struggling sheep;

And in the vats of Luna,

This year, the must shall foam

Round the white feet of laughing girls

Whose sires have marched to Rome.

IX

There be thirty chosen prophets,

The wisest of the land,

Who alway by Lars Porsena

Both morn and evening stand:

Evening and morn the Thirty

Have turned the verses o'er,

Traced from the right on linen white

By mighty seers of yore.

X

And with one voice the Thirty

Have their glad answer given:

"Go forth, go forth, Lars Porsena;

Go forth, beloved of Heaven;

Go, and return in glory

To Clusium's royal dome;

And hang round Nurscia's altars

The golden shields of Rome."

XI

And now hath every city

Sent up her tale of men;

The foot are fourscore thousand,

The horse are thousands ten.

Before the gates of Sutrium

Is met the great array.

A proud man was Lars Porsena

Upon the trysting day.

XII

For all the Etruscan armies

Were ranged beneath his eye,

And many a banished Roman,

And many a stout ally;

And with a mighty following

To join the muster came

The Tusculan Mamilius,

Prince of the Latian name.

XIII

But by the yellow Tiber

Was tumult and affright:

From all the spacious champaign

To Rome men took their flight.

A mile around the city,

The throng stopped up the ways;

A fearful sight it was to see

Through two long nights and days.

XIV

For aged folks on crutches,

And women great with child,

And mothers sobbing over babes

That clung to them and smiled,

And sick men borne in litters

High on the necks of slaves,

And troops of sun-burned husbandmen

With reaping-hooks and staves,

XV

And droves of mules and asses

Laden with skins of wine,

And endless flocks of goats and sheep,

And endless herds of kine,

And endless trains of wagons

That creaked beneath the weight

Of corn-sacks and of household goods,

Choked every roaring gate.

XVI

Now, from the rock Tarpeian,

Could the wan burghers spy

The line of blazing villages

Red in the midnight sky.

The Fathers of the City,

They sat all night and day,

For every hour some horseman come

With tidings of dismay.

XVII

To eastward and to westward

Have spread the Tuscan bands;

Nor house, nor fence, nor dovecote

In Crustumerium stands.

Verbenna down to Ostia

Hath wasted all the plain;

Astur hath stormed Janiculum,

And the stout guards are slain.

XVIII

I wis, in all the Senate,                [wis: know]

There was no heart so bold,

But sore it ached, and fast it beat,

When that ill news was told.

Forthwith up rose the Consul,

Up rose the Fathers all;

In haste they girded up their gowns,

And hied them to the wall.

XIX

They held a council standing,

Before the River-Gate;

Short time was there, ye well may guess,

For musing or debate.

Out spake the Consul roundly:

"The bridge must straight go down;

For, since Janiculum is lost,

Nought else can save the town."

XX

Just then a scout came flying,

All wild with haste and fear:

"To arms! to arms! Sir Consul:

Lars Porsena is here."

On the low hills to westward

The Consul fixed his eye,

And saw the swarthy storm of dust

Rise fast along the sky.

XXI

And nearer fast and nearer

Doth the red whirlwind come;

And louder still and still more loud,

From underneath that rolling cloud,

Is heard the trumpet's war-note proud,

The trampling, and the hum.

And plainly and more plainly

Now through the gloom appears,

Far to left and far to right,

In broken gleams of dark-blue light,

The long array of helmets bright,

The long array of spears.

XXII

And plainly and more plainly,

Above that glimmering line,

Now might ye see the banners

Of twelve fair cities shine;

But the banner of proud Clusium

Was highest of them all,

The terror of the Umbrian,

The terror of the Gaul.

XXIII

And plainly and more plainly

Now might the burghers know,

By port and vest, by horse and crest,

Each warlike Lucumo.

There Cilnius of Arretium

On his fleet roan was seen;

And Astur of the four-fold shield,

Girt with the brand none else may wield,

Tolumnius with the belt of gold,

And dark Verbenna from the hold

By reedy Thrasymene.

XXIV

Fast by the royal standard,

O'erlooking all the war,

Lars Porsena of Clusium

Sat in his ivory car.

By the right wheel rode Mamilius,

Prince of the Latian name;

And by the left false Sextus,

That wrought the deed of shame.

XXV

But when the face of Sextus

Was seen among the foes,

A yell that rent the firmament

From all the town arose.

On the house-tops was no woman

But spat towards him and hissed,

No child but screamed out curses,

And shook its little fist.

XXVI

But the Consul's brow was sad,

And the Consul's speech was low,

And darkly looked he at the wall,

And darkly at the foe.

"Their van will be upon us

Before the bridge goes down;

And if they once may win the bridge,

What hope to save the town?"

XXVII

Then out spake brave Horatius,

The Captain of the Gate:

"To every man upon this earth

Death cometh soon or late.

And how can man die better

Than facing fearful odds,

For the ashes of his fathers,

And the temples of his gods,

XXVIII

"And for the tender mother

Who dandled him to rest,

And for the wife who nurses

His baby at her breast,

And for the holy maidens

Who feed the eternal flame,

To save them from false Sextus

That wrought the deed of shame?

XXIX

"Haul down the bridge, Sir Consul,

With all the speed ye may;

I, with two more to help me,

Will hold the foe in play.

In yon strait path a thousand

May well be stopped by three.

Now who will stand on either hand,

And keep the bridge with me?"

XXX

Then out spake Spurius Lartius;

A Ramnian proud was he:

"Lo, I will stand at thy right hand,

And keep the bridge with thee."

And out spake strong Herminius;

Of Titian blood was he:

"I will abide on thy left side,

And keep the bridge with thee."

XXXI

"Horatius," quoth the Consul,

"As thou sayest, so let it be."

And straight against that great array

Forth went the dauntless Three.

For Romans in Rome's quarrel

Spared neither land nor gold,

Nor son nor wife, nor limb nor life,

In the brave days of old.

XXXII

Then none was for a party;

Then all were for the state;

Then the great man helped the poor,

And the poor man loved the great:

Then lands were fairly portioned;

Then spoils were fairly sold:

The Romans were like brothers

In the brave days of old.

XXXIII

Now Roman is to Roman

More hateful than a foe,

And the Tribunes beard the high,

And the Fathers grind the low.

As we wax hot in faction,

In battle we wax cold:

Wherefore men fight not as they fought

In the brave days of old.

XXXIV

Now while the Three were tightening

Their harness on their backs,

The Consul was the foremost man

To take in hand an axe:

And Fathers mixed with Commons

Seized hatchet, bar, and crow,

And smote upon the planks above,

And loosed the props below.

XXXV

Meanwhile the Tuscan army,

Right glorious to behold,

Come flashing back the noonday light,

Rank behind rank, like surges bright

Of a broad sea of gold.

Four hundred trumpets sounded

A peal of warlike glee,

As that great host, with measured tread,

And spears advanced, and ensigns spread,

Rolled slowly towards the bridge's head,

Where stood the dauntless Three.

XXXVI

The Three stood calm and silent,

And looked upon the foes,

And a great shout of laughter

From all the vanguard rose:

And forth three chiefs came spurring

Before that deep array;

To earth they sprang, their swords they drew,

And lifted high their shields, and flew

To win the narrrow way;

XXXVII

Aunus from green Tifernum,

Lord of the Hill of Vines;

And Seius, whose eight hundred slaves

Sicken in Ilva's mines;

And Picus, long to Clusium

Vassal in peace and war,

Who led to fight his Umbrian powers

From that gray crag where, girt with towers,

The fortress of Nequinum lowers

O'er the pale waves of Nar.

XXXVIII

Stout Lartius hurled down Aunus

Into the stream beneath;

Herminius struck at Seius,

And clove him to the teeth;

At Picus brave Horatius

Darted one fiery thrust;

And the proud Umbrian's gilded arms

Clashed in the bloody dust.

XXXIX

Then Ocnus of Falerii

Rushed on the Roman Three;

And Lausulus of Urgo,

The rover of the sea;

And Aruns of Volsinium,

Who slew the great wild boar,

The great wild boar that had his den

Amidst the reeds of Cosa's fen,

And wasted fields, and slaughtered men,

Along Albinia's shore.

XL

Herminius smote down Aruns:

Lartius laid Ocnus low:

Right to the heart of Lausulus

Horatius sent a blow.

"Lie there," he cried, "fell pirate!

No more, aghast and pale,

From Ostia's walls the crowd shall mark

The track of thy destroying bark.

No more Campania's hinds shall fly

To woods and caverns when they spy

Thy thrice accursed sail."

XLI

But now no sound of laughter

Was heard among the foes.

A wild and wrathful clamor

From all the vanguard rose.

Six spears' lengths from the entrance

Halted that deep array,

And for a space no man came forth

To win the narrow way.

XLII

But hark! the cry is Astur:

And lo! the ranks divide;

And the great Lord of Luna

Comes with his stately stride.

Upon his ample shoulders

Clangs loud the four-fold shield,

And in his hand he shakes the brand

Which none but he can wield.

XLIII

He smiled on those bold Romans

A smile serene and high;

He eyed the flinching Tuscans,

And scorn was in his eye.

Quoth he, "The she-wolf's litter

Stand savagely at bay:

But will ye dare to follow,

If Astur clears the way?"

XLIV

Then, whirling up his broadsword

With both hands to the height,

He rushed against Horatius,

And smote with all his might.

With shield and blade Horatius

Right deftly turned the blow.

The blow, though turned, came yet too nigh;

It missed his helm, but gashed his thigh:

The Tuscans raised a joyful cry

To see the red blood flow.

XLV

He reeled, and on Herminius

He leaned one breathing-space;

Then, like a wild cat mad with wounds,

Sprang right at Astur's face.

Through teeth, and skull, and helmet

So fierce a thrust he sped,

The good sword stood a hand-breadth out

Behind the Tuscan's head.

XLVI

And the great Lord of Luna

Fell at that deadly stroke,

As falls on Mount Alvernus

A thunder smitten oak:

Far o'er the crashing forest

The giant arms lie spread;

And the pale augurs, muttering low,

Gaze on the blasted head.

XLVII

On Astur's throat Horatius

Right firmly pressed his heel,

And thrice and four times tugged amain,

Ere he wrenched out the steel.

"And see," he cried, "the welcome,

Fair guests, that waits you here!

What noble Lucomo comes next

To taste our Roman cheer?"

XLVIII

But at his haughty challange

A sullen murmur ran,

Mingled of wrath, and shame, and dread,

Along that glittering van.

There lacked not men of prowess,

Nor men of lordly race;

For all Etruria's noblest

Were round the fatal place.

XLIX

But all Etruria's noblest

Felt their hearts sink to see

On the earth the bloody corpses,

In the path the dauntless Three:

And, from the ghastly entrance

Where those bold Romans stood,

All shrank, like boys who unaware,

Ranging the woods to start a hare,

Come to the mouth of the dark lair

Where, growling low, a fierce old bear

Lies amidst bones and blood.

L

Was none who would be foremost

To lead such dire attack;

But those behind cried, "Forward!"

And those before cried, "Back!"

And backward now and forward

Wavers the deep array;

And on the tossing sea of steel

To and frow the standards reel;

And the victorious trumpet-peal

Dies fitfully away.

LI

Yet one man for one moment

Strode out before the crowd;

Well known was he to all the Three,

And they gave him greeting loud.

"Now welcome, welcome, Sextus!

Now welcome to thy home!

Why dost thou stay, and turn away?

Here lies the road to Rome."

LII

Thrice looked he at the city;

Thrice looked he at the dead;

And thrice came on in fury,

And thrice turned back in dread:

And, white with fear and hatred,

Scowled at the narrow way

Where, wallowing in a pool of blood,

The bravest Tuscans lay.

LIII

But meanwhile axe and lever

Have manfully been plied;

And now the bridge hangs tottering

Above the boiling tide.

"Come back, come back, Horatius!"

Loud cried the Fathers all.

"Back, Lartius! back, Herminius!

Back, ere the ruin fall!"

LIV

Back darted Spurius Lartius;

Herminius darted back:

And, as they passed, beneath their feet

They felt the timbers crack.

But when they turned their faces,

And on the farther shore

Saw brave Horatius stand alone,

They would have crossed once more.

LV

But with a crash like thunder

Fell every loosened beam,

And, like a dam, the mighty wreck

Lay right athwart the stream:

And a long shout of triumph

Rose from the walls of Rome,

As to the highest turret-tops

Was splashed the yellow foam.

LVI

And, like a horse unbroken

When first he feels the rein,

The furious river struggled hard,

And tossed his tawny mane,

And burst the curb and bounded,

Rejoicing to be free,

And whirling down, in fierce career,

Battlement, and plank, and pier,

Rushed headlong to the sea.

LVII

Alone stood brave Horatius,

But constant still in mind;

Thrice thirty thousand foes before,

And the broad flood behind.

"Down with him!" cried false Sextus,

With a smile on his pale face.

"Now yield thee," cried Lars Porsena,

"Now yield thee to our grace."

LVIII

Round turned he, as not deigning

Those craven ranks to see;

Nought spake he to Lars Porsena,

To Sextus nought spake he;

But he saw on Palatinus

The white porch of his home;

And he spake to the noble river

That rolls by the towers of Rome.

LVIX

"Oh, Tiber! Father Tiber!

To whom the Romans pray,

A Roman's life, a Roman's arms,

Take thou in charge this day!"

So he spake, and speaking sheathed

The good sword by his side,

And with his harness on his back,

Plunged headlong in the tide.

LX

No sound of joy or sorrow

Was heard from either bank;

But friends and foes in dumb surprise,

With parted lips and straining eyes,

Stood gazing where he sank;

And when above the surges,

They saw his crest appear,

All Rome sent forth a rapturous cry,

And even the ranks of Tuscany

Could scarce forbear to cheer.

LXI

But fiercely ran the current,

Swollen high by months of rain:

And fast his blood was flowing;

And he was sore in pain,

And heavy with his armor,

And spent with changing blows:

And oft they thought him sinking,

But still again he rose.

LXII

Never, I ween, did swimmer,

In such an evil case,

Struggle through such a raging flood

Safe to the landing place:

But his limbs were borne up bravely

By the brave heart within,

And our good father Tiber

Bare bravely up his chin.

LXIII

"Curse on him!" quoth false Sextus;

"Will not the villain drown?

But for this stay, ere close of day

We should have sacked the town!"

"Heaven help him!" quoth Lars Porsena

"And bring him safe to shore;

For such a gallant feat of arms

Was never seen before."

LXIV

And now he feels the bottom;

Now on dry earth he stands;

Now round him throng the Fathers;

To press his gory hands;

And now, with shouts and clapping,

And noise of weeping loud,

He enters through the River-Gate

Borne by the joyous crowd.

LXV

They gave him of the corn-land,

That was of public right,

As much as two strong oxen

Could plough from morn till night;

And they made a molten image,

And set it up on high,

And there is stands unto this day

To witness if I lie.

LXVI

It stands in the Comitium

Plain for all folk to see;

Horatius in his harness,

Halting upon one knee:

And underneath is written,

In letters all of gold,

How valiantly he kept the bridge

In the brave days of old.

LXVII

And still his name sounds stirring

Unto the men of Rome,

As the trumpet-blast that cries to them

To charge the Volscian home;

And wives still pray to Juno

For boys with hearts as bold

As his who kept the bridge so well

In the brave days of old.

LXVIII

And in the nights of winter,

When the cold north winds blow,

And the long howling of the wolves

Is heard amidst the snow;

When round the lonely cottage

Roars loud the tempest's din,

And the good logs of Algidus

Roar louder yet within;

LXIX

When the oldest cask is opened,

And the largest lamp is lit;

When the chestnuts glow in the embers,

And the kid turns on the spit;

When young and old in circle

Around the firebrands close;

When the girls are weaving baskets,

And the lads are shaping bows;

LXX

When the goodman mends his armor,

And trims his helmet's plume;

When the goodwife's shuttle merrily

Goes flashing through the loom;

With weeping and with laughter

Still is the story told,

How well Horatius kept the bridge

In the brave days of old.

· Thomas Babbington Macaulay
Rudyard Kipling

The Female of the Species

1911

When the Himalayan peasant meets the he-bear in his pride,

He shouts to scare the monster, who will often turn aside.

But the she-bear thus accosted rends the peasant tooth and nail.

For the female of the species is more deadly than the male.

When Nag the basking cobra hears the careless foot of man,

He will sometimes wriggle sideways and avoid it if he can.

But his mate makes no such motion where she camps beside the trail.

For the female of the species is more deadly than the male.

When the early Jesuit fathers preached to Hurons and Choctaws,

They prayed to be delivered from the vengeance of the squaws.

'Twas the women, not the warriors, turned those stark enthusiasts pale.

For the female of the species is more deadly than the male.

Man's timid heart is bursting with the things he must not say,

For the Woman that God gave him isn't his to give away;

But when hunter meets with husband, each confirms the other's tale --

The female of the species is more deadly than the male.

Man, a bear in most relations-worm and savage otherwise, --

Man propounds negotiations, Man accepts the compromise.

Very rarely will he squarely push the logic of a fact

To its ultimate conclusion in unmitigated act.

Fear, or foolishness, impels him, ere he lay the wicked low,

To concede some form of trial even to his fiercest foe.

Mirth obscene diverts his anger --- Doubt and Pity oft perplex

Him in dealing with an issue --  to the scandal of The Sex!

But the Woman that God gave him, every fibre of her frame

Proves her launched for one sole issue, armed and engined for the same;

And to serve that single issue, lest the generations fail,

The female of the species must be deadlier than the male.

She who faces Death by torture for each life beneath her breast

May not deal in doubt or pity -- must not swerve for fact or jest.

These be purely male diversions -- not in these her honour dwells.

She the Other Law we live by, is that Law and nothing else.

She can bring no more to living than the powers that make her great

As the Mother of the Infant and the Mistress of the Mate.

And when Babe and Man are lacking and she strides unclaimed to claim

Her right as femme (and baron), her equipment is the same.

She is wedded to convictions -- in default of grosser ties;

Her contentions are her children, Heaven help him who denies! --

He will meet no suave discussion, but the instant, white-hot, wild,

Wakened female of the species warring as for spouse and child.

Unprovoked and awful charges --  even so the she-bear fights,

Speech that drips, corrodes, and poisons -- even so the cobra bites,

Scientific vivisection of one nerve till it is raw

And the victim writhes in anguish -- like the Jesuit with the squaw!

So it cames that Man, the coward, when he gathers to confer

With his fellow-braves in council, dare not leave a place for her

Where, at war with Life and Conscience, he uplifts his erring hands

To some God of Abstract Justice -- which no woman understands.

And Man knows it! Knows, moreover, that the Woman that God gave him

Must command but may not govern -- shall enthral but not enslave him.

And She knows, because She warns him, and Her instincts never fail,

That the Female of Her Species is more deadly than the Male.

General George Patton
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There can never be too many projectiles in a battle. Whether they are thrown by cannon, rockets or recoilless rifles is immaterial. The purpose of all these instruments is identical--namely to deluge the enemy with fire... In planning any operation, it is vital to remember, and constantly repeat to oneself, two things: "In war nothing is impossible, provided you use audacity," and "Do not take counsel of your fears." [George S. Patton, Jr. War as I knew it, 1947.]

Patton's speech to the Third Army
Somewhere in England, June 5th, 1944.
"Be seated." Men, this stuff that some sources sling around about America wanting out of this war, not wanting to fight, is a crock of bullshit. Americans love to fight, traditionally. All real Americans love the sting and clash of battle.

You are here today for three reasons. First, because you are here to defend your homes and your loved ones. Second, you are here for your own self respect, because you would not want to be anywhere else. Third, you are here because you are real men and all real men like to fight. When you, here, every one of you, were kids, you all admired the champion marble player, the fastest runner, the toughest boxer, the big league ball players, and the All-American football players. Americans love a winner. Americans will not tolerate a loser. Americans despise cowards. Americans play to win all of the time. I wouldn't give a hoot in hell for a man who lost and laughed. That's why Americans have never lost nor will ever lose a war; for the very idea of losing is hateful to an American.

You are not all going to die. Only two percent of you right here today would die in a major battle. Death must not be feared. Death, in time, comes to all men. Yes, every man is scared in his first battle. If he says he's not, he's a liar. Some men are cowards but they fight the same as the brave men or they get the hell slammed out of them watching men fight who are just as scared as they are. The real hero is the man who fights even though he is scared. Some men get over their fright in a minute under fire. For some, it takes an hour. For some, it takes days. But a real man will never let his fear of death overpower his honor, his sense of duty to his country, and his innate manhood. Battle is the most magnificent competition in which a human being can indulge. It brings out all that is best and it removes all that is base. Americans pride themselves on being He Men and they ARE He Men.

Remember that the enemy is just as frightened as you are, and probably more so. They are not supermen. All through your Army careers, you men have bitched about what you call "chicken shit drilling." That, like everything else in this Army, has a definite purpose. That purpose is alertness. Alertness must be bred into every soldier. I don't give a fuck for a man who's not always on his toes.

You men are veterans or you wouldn't be here. You are ready for what's to come. A man must be alert at all times if he expects to stay alive. If you're not alert, sometime, a German son-of-an-asshole-bitch is going to sneak up behind you and beat you to death with a sock full of shit! There are four hundred neatly marked graves somewhere in Sicily, all because one man went to sleep on the job. But they are German graves, because we caught the bastard asleep before they did.

An Army is a team. It lives, sleeps, eats, and fights as a team. This individual heroic stuff is pure horse shit. The bilious bastards who write that kind of stuff for the Saturday Evening Post don't know any more about real fighting under fire than they know about fucking! We have the finest food, the finest equipment, the best spirit, and the best men in the world. Why, by God, I actually pity those poor sons-of-bitches we're going up against. By God, I do. My men don't surrender, and I don't want to hear of any soldier under my command being captured unless he has been hit. Even if you are hit, you can still fight back. That's not just bull shit either. The kind of man that I want in my command is just like the lieutenant in Libya, who, with a Luger against his chest, jerked off his helmet, swept the gun aside with one hand, and busted the hell out of the Kraut with his helmet. Then he jumped on the gun and went out and killed another German before they knew what the hell was coming off. And, all of that time, this man had a bullet through a lung. There was a real man!

All of the real heroes are not storybook combat fighters, either. Every single man in this Army plays a vital role. Don't ever let up. Don't ever think that your job is unimportant. Every man has a job to do and he must do it. Every man is a vital link in the great chain. What if every truck driver suddenly decided that he didn't like the whine of those shells overhead, turned yellow, and jumped headlong into a ditch? The cowardly bastard could say, 'Hell, they won't miss me, just one man in thousands.' But, what if every man thought that way? Where in the hell would we be now? What would our country, our loved ones, our homes, even the world, be like? No, Goddamn it, Americans don't think like that. Every man does his job. Every man serves the whole. Every department, every unit, is important in the vast scheme of this war. The ordnance men are needed to supply the guns and machinery of war to keep us rolling. The Quartermaster is needed to bring up food and clothes because where we are going there isn't a hell of a lot to steal. Every last man on K.P. has a job to do, even the one who heats our water to keep us from getting the 'G.I. Shits'.

Each man must not think only of himself, but also of his buddy fighting beside him. We don't want yellow cowards in this Army. They should be killed off like rats. If not, they will go home after this war and breed more cowards. The brave men will breed more brave men. Kill off the Goddamned cowards and we will have a nation of brave men. One of the bravest men that I ever saw was a fellow on top of a telegraph pole in the midst of a furious fire fight in Tunisia. I stopped and asked what the hell he was doing up there at a time like that. He answered, 'Fixing the wire, Sir.' I asked, 'Isn't that a little unhealthy right about now?' He answered, 'Yes Sir, but the Goddamned wire has to be fixed.' I asked, 'Don't those planes strafing the road bother you?' And he answered, 'No, Sir, but you sure as hell do!'

Now, there was a real man. A real soldier. There was a man who devoted all he had to his duty, no matter how seemingly insignificant his duty might appear at the time, no matter how great the odds. And you should have seen those trucks on the rode to Tunisia. Those drivers were magnificent. All day and all night they rolled over those son-of-a-bitching roads, never stopping, never faltering from their course, with shells bursting all around them all of the time. We got through on good old American guts.

Many of those men drove for over forty consecutive hours. These men weren't combat men, but they were soldiers with a job to do. They did it, and in one hell of a way they did it. They were part of a team. Without team effort, without them, the fight would have been lost. All of the links in the chain pulled together and the chain became unbreakable.

Don't forget, you men don't know that I'm here. No mention of that fact is to be made in any letters. The world is not supposed to know what the hell happened to me. I'm not supposed to be commanding this Army. I'm not even supposed to be here in England. Let the first bastards to find out be the Goddamned Germans. Someday I want to see them raise up on their piss-soaked hind legs and howl, 'Jesus Christ, it's the Goddamned Third Army again and that son-of-a-fucking-bitch Patton.' We want to get the hell over there." The quicker we clean up this Goddamned mess, the quicker we can take a little jaunt against the purple pissing Japs and clean out their nest, too. Before the Goddamned Marines get all of the credit.

Sure, we want to go home. We want this war over with. The quickest way to get it over with is to go get the bastards who started it. The quicker they are whipped, the quicker we can go home. The shortest way home is through Berlin and Tokyo. And when we get to Berlin, I am personally going to shoot that paper hanging son-of-a-bitch Hitler. Just like I'd shoot a snake!

When a man is lying in a shell hole, if he just stays there all day, a German will get to him eventually. The hell with that idea. The hell with taking it. My men don't dig foxholes. I don't want them to. Foxholes only slow up an offensive. Keep moving. And don't give the enemy time to dig one either. We'll win this war, but we'll win it only by fighting and by showing the Germans that we've got more guts than they have; or ever will have. We're not going to just shoot the sons-of-bitches, we're going to rip out their living Goddamned guts and use them to grease the treads of our tanks. We're going to murder those lousy Hun cock suckers by the bushel-fucking-basket.

War is a bloody, killing business. You've got to spill their blood, or they will spill yours. Rip them up the belly. Shoot them in the guts. When shells are hitting all around you and you wipe the dirt off your face and realize that instead of dirt it's the blood and guts of what once was your best friend beside you, you'll know what to do! I don't want to get any messages saying, 'I am holding my position.' We are not holding a Goddamned thing. Let the Germans do that. We are advancing constantly and we are not interested in holding onto anything, except the enemy's balls. We are going to twist his balls and kick the living shit out of him all of the time. Our basic plan of operation is to advance and to keep on advancing regardless of whether we have to go over, under, or through the enemy. We are going to go through him like crap through a goose; like shit through a tin horn!

From time to time there will be some complaints that we are pushing our people too hard. I don't give a good Goddamn about such complaints. I believe in the old and sound rule that an ounce of sweat will save a gallon of blood. The harder WE push, the more Germans we will kill. The more Germans we kill, the fewer of our men will be killed. Pushing means fewer casualties. I want you all to remember that.

There is one great thing that you men will all be able to say after this war is over and you are home once again. You may be thankful that twenty years from now when you are sitting by the fireplace with your grandson on your knee and he asks you what you did in the great World War II, you WON'T have to cough, shift him to the other knee and say, 'Well, your Granddaddy shoveled shit in Louisiana.' No, Sir, you can look him straight in the eye and say, 'Son, your Granddaddy rode with the Great Third Army and a Son-of-a-Goddamned-Bitch named Georgie Patton!' "That is all."

DISCOURSES OF NICCOLO MACHIAVELLI 
ON THE FIRST TEN (BOOKS) OF TITUS LIVIUS 
TO ZANOBI BUONDELMONTI AND COSIMO RUCELLAI

1517

                       [image: image9.png]i
il

il




Kinds of governments

For to some, at the beginning or very soon after, their laws were given to them by one (man) and all at one time, as those which were given to the Spartans by Lycurgus: Some have received them by chance, and at several times, according to events, as Rome did. So that a Republic can be called fortunate which by chance has a man so prudent, who gives her laws so ordered that without having need of correcting them, she can live securely under them. And it is seen that Sparta observed hers (laws) for more than eight hundred years without changing them and without any dangerous disturbance: and on the contrary that City has some degree of unhappiness which (not having fallen to a prudent lawmaker) is compelled to reorganize her laws by herself. And she also is more unhappy which has diverged more from her institutions; and that (Republic) is even further from them whose laws lead her away from perfect and true ends entirely outside of the right path; for to those who are in that condition it is almost impossible that by some incident they be set aright. Those others which do not have a perfect constitution, but had made a good beginning, are capable of becoming better, and can become perfect through the occurrence of events. It is very true, however, that they have never been reformed without danger, for the greater number of men never agree to a new law which contemplates a new order for the City, unless the necessity that needs be accomplished is shown to them: and as this necessity cannot arise without some peril, it is an easy thing for the Republic to be ruined before it can be brought to a more perfect constitution. The Republic of Florence gives a proof of this, which because of the incident of Arezzo in (the year) one thousand five hundred and two (1502) was reorganized, (and) it was disorganized by that of Prato in (the year) one thousand five hundred and twelve (1512)….

Good and Bad Sides to Each Form
Wanting therefore to discourse on what were the institutions of the City of Rome and what events brought her to her perfection, I say, that some who have written of Republics say there are (one of) three States (governments) in them called by them Principality (Monarchy), of the Best (Aristocracy), and Popular (Democracy), and that those men who institute (laws) in a City ought to turn to one of these, according as it seems fit to them. Some others (and wiser according to the opinion of many) believe there are six kinds of Governments, of which those are very bad, and those are good in themselves, but may be so easily corrupted that they also become pernicious. Those that are good are three mentioned above: those that are bad, are three others which derive from those (first three), and each is so similar to them that they easily jump from one to the other, for the Principality easily becomes a tyranny, autocracy easily become State of the Few (oligarchies), and the Popular (Democracy) without difficulty is converted into a licentious one (anarchy). So much so that an organizer of a Republic institutes one of those three States (governments) in a City, he institutes it for only a short time, because there is no remedy which can prevent them from degenerating into their opposite kind, because of the resemblance that virtu and vice have in this instance….

Good Forms Do Not Last Long.  Egoism and Anomie.
And because all States in the beginning receive some reverence, this Popular State maintained itself for a short time, but not for long, especially when that generation that had organized it was extinguished, for they quickly came to that license where neither private men or public men were feared: this was such that every one living in his own way, a thousand injuries were inflicted every day: so that constrained by necessity either through the suggestion of some good man, or to escape from such license, they once again turn to a Principality; and from this step by step they return to that license both in the manner and for the causes mentioned (previously)….

The Wise Prince Fosters Elements of All Three Forms
I say therefore that all the (previously) mentioned forms are inferior because of the brevity of the existence of those three that are good, and of the malignity of those three that are bad. So that those who make laws prudently having recognized the defects of each, (and) avoiding every one of these forms by itself alone, they selected one (form) that should partake of all, they judging it to be more firm and stable, because when there is in the same City (government) a Principality, an Aristocracy, and a Popular Government (Democracy), one watches the other.[1]…

Contrasting Examples of Sparta and Athens

Among those who have merited more praise for having similar constitutions is Lycurgus, who so established his laws in Sparta, that in giving parts to the King, the Aristocracy, and the People, made a state that endured more than eight hundred years, with great praise to himself and tranquillity to that City. The contrary happened to Solon who established the laws in Athens, (and) who by establishing only the Popular (Democratic) state, he gave it such a brief existence that before he died he saw arise the tyranny of Pisistratus:

….As all those have shown who have discussed civil institutions, and as every history is full of examples, it is necessary to whoever arranges to found a Republic and establish laws in it, to presuppose that all men are bad and that they will use their malignity of mind every time they have the opportunity… 

…men never act well except through necessity: but where choice abounds and where license may be used, everything is quickly filled with confusion and disorder. It is said therefore that Hunger and Poverty make men industrious, and Laws make them good. And where something by itself works well without law, the law is not necessary: but when that good custom is lacking, the law immediately becomes necessary….
A New Political Actor.  The Tribunes of the People (Plebs)

…And therefore after many confusions, tumults, and dangers of troubles, which arose between the Plebs and the Nobility, they came for the security of the Plebs to the creation of the Tribunes, and they were given so much preeminence and so much reputation, that they then should always be able to be in the middle between the Plebs and the Senate, and obviate the insolence of the Nobles.  [Persons who speak only for the students and who evaluate practices in that light.]

…One ought therefore to be more sparing in blaming the Roman government, and to consider that so many good effects which came from that Republic, were not caused except for the best of reasons: And if the tumults were the cause of creation of Tribunes, they merit the highest praise, for in addition to giving the people a part in administration, they were established for guarding Roman liberty, as will be shown in the next chapter.

The Relationship Between Size, Ambition, and Stability
And therefore, in every one of our decisions, there ought to be considered where the inconveniences are less, and then take up the better proceeding, for there will never be formed anything entirely clear of suspicion. Rome could therefore, like Sparta, have created a Prince for life, and established a limited Senate; but desiring to build a great Empire, she could not, like Sparta, limit the number of her Citizens: which, in creating a King for life and a small number in the Senate, would have been of little benefit in connection with her unity. If anyone therefore should want to establish a new Republic, he should have to consider if he should want it to expand in dominion and power as did Rome, or whether it should remain within narrow limits. In the first case, it is necessary to establish it as Rome, and to give place to tumults and general dissensions as best he can; for without a great number of men, and (those) well armed, no Republic can ever increase, or if it did increase, to maintain itself. In the second case he may establish her as Sparta and Venice: but because expansion is the poison of such Republics, he ought in every way he can prevent her from making acquisitions, for such acquisitions, based on a weak Republic, are entirely their ruin, as happened to Sparta and Venice, the first of which having subjected almost all of Greece, showed the weakness of its foundation with the slightest accident; for when there ensued the rebellion of Thebes caused by Pelopidas, the other cities also rebelling, ruined that Republic entirely.
It is Better to Be Able to Expand, Than to Languish and Degenerate
I believe then that to create a Republic which should endure a long time, the better way would be to organize internally like Sparta, or like Venice locate it in a strong place, and of such power that no one should believe he could quickly oppress her: and on the other hand, it should not be so powerful that she should be formidable to her neighbors, and thus she could enjoy its state (independence) for a long time. …But all affairs of men being (continually) in motion and never being able to remain stable, it happens that (States) either remain stable or decline: and necessity leads you to do many things which reason will not lead you to do; so that having established a Republic adept at maintaining itself without expanding, and necessity should induce her to expand, her foundations would be taken away and her ruin accomplished more readily. Thus, on the other hand, if Heaven should be so kind that she would never have to make war, the languidness that should arise would make her either effeminate or divided: which two together, or each one by itself, would be cause of her ruin. Not being able, therefore, (as I believe) to balance these things, and to maintain this middle course, it is necessary in organizing a Republic to think of the more honorable side, and organize her in a way that if necessity should induce her to expand, she may be able to preserve that which she should have acquired.

It Must be a One-Man Show, But Sustained by Culture, Regulations/Procedures, and a Senate
But this must be assumed, as a general rule, that it never or rarely occurs that some Republic or Kingdom is well organized from the beginning, or its institutions entirely reformed a new, unless it is arranged by one (individual only): rather it is necessary that the only one who carries it out should be he who on whose mind such an organization depends. A prudent Organizer of a Republic, therefore, who has in mind to want to promote, not himself, but the common good, and not his own succession but his (common) country, ought to endeavor to have the authority alone: and a wise planner will never reprimand anyone for any extraordinary activity that he should employ either in the establishment of a Kingdom or in constituting a Republic. It is well then, when the deed accuses him, the result should excuse him; and when it is good, as that of Romulus, he will always be excused; for he ought to be reprehended who is violent in order to destroy, and not he who does so for beneficial reasons. He ought, however, to be so prudent and wise that the authority which he has assumed, he will not leave to his heirs (or) any other: for men being more prone to evil than to good, his successor could employ for reasons of ambition that which should be employed for virtuous reasons by him. In addition to this, even if one is adept at organizing, the thing organized will not endure long if its (administration) remains only on the shoulders of one individual, but it is good when it remains in the care of many, and thus there will be many to sustain it. As the organization of anything cannot be made by many because of the diverse opinions that exist among them, yet having once understood this, they will not agree to forego it.

Need for Guidance and Accountability to Something External and Eternal
…Who, finding a very ferocious people and wanting to reduce them to civil obedience by the acts of peace, turned to religion as something completely necessary in wanting to maintain a civilization, and he established it in such a manner that for many centuries there never was more fear of God than in that Republic….And truly there never was any extraordinary institutor of laws among a people who did not have recourse to God, because otherwise he would not have been accepted; for they (these laws) are very well known by prudent men, but which by themselves do not contain evident reasons capable of persuading others….Considering all this I conclude therefore, that the Religion introduced by Numa was among the chief reasons for the felicity of that City, for it caused good ordinances, good ordinances make good fortune, and from good fortune there arises the happy successes of the enterprises. And as the observance of divine institutions is the cause of the greatness of Republics, so the contempt of it is the cause of their ruin, for where the fear of God is lacking it will happen that that kingdom will be ruined or that it will be sustained through fear of a Prince, which may supply the want of Religion. And because Princes are short lived, it will happen that that Kingdom will easily fall as he (Prince) fails in virtu. Whence it results that Kingdoms which depend solely on the virtu of one man, are not durable for long, because that virtu fails with the life of that man, and it rarely happens that it is renewed in (his) successor…

The welfare of a Republic or a Kingdom, therefore, is not in having a Prince who governs prudently while he lives, but one who organizes it in a way that, if he should die, it will still maintain itself. And although crude men are more easily persuaded by new ordinances and opinions, yet it is not impossible because of this to persuade civilized men, (and) who presume themselves not to be crude.

A Prince, therefore, wanting to gain over to himself a people who are hostile to him ((speaking of those Princes who have become Tyrants in their country)), I say that they ought first to look into that which the people desire, and he will find they always desire two things: the one, to avenge themselves against those who are the cause of their slavery: the other, to regain their liberty….

But as to the desire of the people to regain their liberty, the Prince, not being able to satisfy it, ought to examine what are the reasons that make them desire to be free, and he will find that a small part of them desire to be free in order to command, but all the others, who are an infinite number, desire liberty also as to live in security. For in all Republics in whatever manner organized, there are never more than forty or fifty Citizens of a rank to command, and because this number is small, it is an easy matter to assure oneself of them, either by taking them out of the way, or by giving them a part of so many honors as, according to their condition, ought in good part to content them. The others, to whom it is enough to live in security, are easily satisfied by creating institutions and laws which, together with his power, gives realization to the general security of the people. And when a Prince does this, and the people see that no one breaks such laws by accident, they will begin in a very short time to live in security and contentment.

When Ruthlessness is Necessary
And it ought to be presupposed as a very true matter that a corrupted City which exists under a Prince, even though that Prince with all his lives (family) may be extinguished, can never become free; and that rather it should happen that one Prince destroy the other, for (these people) will never be settled without the creation of a new Lord, who by his goodness together with his virtu will then keep them free: but that liberty will last only during his life time, as happened at different times in Syracuse to Dion and Timoleon, whose virtu while they lived, kept that City free: but when they died, it returned to the ancient Tyranny….

And this conclusion can be drawn, that where the people is not corrupted, tumults and other troubles do no harm; but where corruption exists, well ordered laws are of no benefit, unless they are administered by one who, with extreme strength, will make them be observed until the people become good (cured); …if it ever happens that she is raised up again, it happens through the virtu of one man who is then living, and not by the virtu of the general public, that the good institutions are sustained: and as soon as such a one is dead, they will return to their pristine habits, as happened at Thebes, which by the virtu of Epaminondas, while he was alive, was able to maintain the form of a Republic and Empire, but after his death returned to its first disorders: the reason is this, that one man cannot live so long that the time will be enough to bring a City back to good habits which for a long time has had evil habits. And if one of very long life or two continuous successors of virtu do not restore it (the state), so one which lacks them ((as was said above)) is quickly ruined, unless it should be made to be restored through many dangers and much bloodshed. For such corruption and little inclination for a free society result from an inequality that exists in that City; and wanting to bring them to equality, it is necessary to use the most extraordinary means, which few know or want to use, as will be described in more detail in another place.
Neither All at Once Nor Little by Little Work in a Corrupt City
…But because these institutions when they are suddenly discovered no longer to be good have to be changed either completely, or little by little as each (defect) is known, I say that both of these two courses are almost impossible. For in the case of wanting to change little by little a prudent man is required who sees this evil from a distance and at its beginning. It is easily probable that no one such as these springs up in a City: and even if one should spring up he is never able to persuade others of that which he intends; for men living in one manner, do not want to change, and the more so as they do not see the evil face to face, but being shown to them as (mere) conjecture.


As to changing these institutions all at once when everyone recognizes they are not good, I say that the defect which is easily recognized is difficult to correct, for to do this it is not enough to use ordinary means, as ordinary means are bad, but it is necessary to come to the extraordinary, such as violence and arms, and before anything else to become Prince of that City, and to be able to dispose of it as he pleases. And as the re-organization of the political life of a City presupposes a good man, and the becoming of a Prince of a Republic by violence presupposes a bad man; for because of this it will be found that it rarely happens that a (good) men wants to become Prince through bad means, even though his objectives be good; or that a bad one, having become Prince, wants to work for good and that it should enter his mind to use for good that authority which he had acquired by evil means. From all the things written above, arises the difficulty or impossibility of maintaining a Republic in a City that has become corrupted, or to establish it there anew. And even if it should have to be created or maintained, it would be necessary to reduce it more to a Royal State (Monarchy) than to a Popular State (Republic), so that those men who because of their insolence cannot be controlled by laws, should be restrained by a Power almost Regal. And to want to make them become good by other means would be either a most cruel enterprise or entirely impossible…

Consistency
…that no well-ordered Republic ever cancels the misbehavior of its citizens by their merits; and having rewarded one for having acted well, if that same one afterwards acts badly, it castigates him without having regard to any of his good actions. And if these orders are well observed, a City will exist free for a long time; if otherwise, it will quickly be ruined. For if to a citizen who has done some eminent work for the City, there is added to his reputation of that which he acquired, and audacity and confidence of being able to do some wrong without fear of punishment, he will in a short time become so insolent as to put an end to all civil law. But wanting that the punishment for evil actions be feared, it is very necessary to observe rewarding good, as is seen was done by Rome. And although a Republic may be poor and can give only a little, it ought not to abstain from giving that little, because every little gift given to someone in recompense for a good deed, no matter how big (the deed), will always be esteemed very greatly by whoever receives it as an honorable thing.

Appearance of Continuity
He who desires or wants to reform the State (Government) of a City, and wishes that it may be accepted and capable of maintaining itself to everyone's satisfaction, it is necessary for him at least to retain the shadow of ancient forms, so that it does not appear to the people that the institutions have been changed, even though in fact the new institutions should be entirely different from the past ones: for the general mass of men are satisfied with appearances, as if it exists, and many times are moved by the things which appear to be rather than by the things that are….And this ought to be observed by all those who want to abolish an ancient (system of) living in a City and bring it to a new and more liberal (system of) living. For as new things disturb the minds of men, you ought to endeavor that these changes retain as much as possible of the ancient (forms); and if the magistrates change both in number and in authority and in duration (of term) from the ancients, the names at least ought to be retained. And this ((as I have said)) ought to be preserved by whoever wants to organize an absolute power into a Republic or a Kingdom; but he who wants to establish an absolute power, which by authors is called a Tyranny, ought to change everything, as will be mentioned in the following chapter.

Responding to the Errors of Captains
The Romans were ((as we discussed above)) not only less ungrateful than other Republics, but were even more merciful and considerate in punishing their Captains of the armies than any other. For if their error had been from malice, they castigated them humanely: if it was through ignorance, they did not punish them but rewarded and honored them. This manner of proceeding was well considered by them, for they judged that it was of great importance to those who commanded their armies to have their minds free and prompt and without any outside regard as to how they took up their duties, that they did not want to add anything, which in itself was difficult and dangerous, believing that if these were added no one would be able to operate with virtu. For instance, they sent an army into Greece against Philip of Macedonia, and into Italy against those people who first overcame them. This Captain who was placed in charge of such an expedition would be deeply concerned of all the cares that go on behind those activities, which are grave and very important. Now, if to such cares should be added the many examples of the Romans who had been crucified or otherwise put to death for having lost the engagement, it would be impossible for that Captain, among such suspicions, to be able to proceed vigorously. Judging, therefore, that the ignominy of having lost would be a great punishment for such a one, they did not want to frighten him with other greater penalties….As to errors (committed) through ignorance, there is no more striking example than that of Varro, through whose temerity the Romans were routed at Cannae by Hannibal, where that Republic was brought in danger of its liberty, none the less because it was ignorance and not malice, they not only did not castigate him, but honored him, and on his return to Rome, the whole Senatorial order went to meet him, (and) not being able to thank him for the battle, they thanked him for returning to Rome and for not having despaired of Roman affairs.
Allies
Therefore Republics as well as Princes ought to think ahead what adversities may befall them, and of which men in adverse times they may have need of, and then act toward them as they might judge necessary ((supposing some case)) to live. And he who governs himself otherwise, whether Prince or Republic, and especially a Prince, and then on this fact believes that if danger comes upon him, he may regain the people for himself by benefits, deceives himself, because he not only does not assure himself, but accelerates his ruin.
Temporize
I say, therefore, that since it is difficult to recognize these evils when they spring up,…it is the wiser proceeding to temporize with them when they are recognized than to oppose them. For by temporizing with them, they will either extinguish themselves, or the evil will at least be deferred for a longer time. …But the force of the evil ought to be well considered, and when they see themselves sufficient to oppose it, to attack it without regard (to consequences), otherwise they should let it be, and in no way attempt it. For it will happen as was discussed above, and as it did happen to the neighbors of Rome, to whom after Rome had grown so much in power, it was more salutary to seek to placate her and hold her back with methods of peace, than with methods of war to make her think of new institutions and new defenses. For their conspiracy did nothing other than to make them united, more stalwart, and to think of new ways by which in a short time they expanded their power: Among which was the creation of a Dictator, by which new institution they not only overcame the imminent dangers, but was the cause of obviating infinite evils in which, without that remedy, that Republic would have been involved.
Don’t Create Independent Powers
For when free authority is given for a long time ((calling a long time a year or more)) it is always dangerous and will produce effects either good or bad, according as those upon whom it is conferred are good or bad….For when a Dictator was created there remained the Tribunes, Consuls, (and) the Senate, with all their authority, and the Dictator could not take it away from them; and even if he should have been able to remove anyone from the Consulship, or from the Senate, he could not suppress the Senatorial order and make new laws. So that the Senate, the Consuls, and the Tribunes, remaining with their authority, came to be as his guard to prevent him form going off from the right road. But in the creation of the Ten all the contrary occurred, for they annulled the Consuls and the Tribunes, and they were given authority to make laws and do every other thing as the Roman People had. So that, finding themselves alone, without Consuls, without Tribunes, without the appeal to the People, and because of this not having anyone to observe them, moved by the ambitions of Appius, they were able in the second year to become insolent.
Get Your Hands Dirty; But Maintain Your Nobility
…For although the Romans were great lovers of glory, none the less they did not esteem it a dishonorable thing to obey presently those whom at another time they had commanded, and to serve in that army of which they had been Princes.
Keep Your Own Counsel
…From which it is recognized openly how foolish and little prudent it is to ask for a thing, and to say at first, I want to do evil with it: for one ought not to show his mind, but to want in every way to seek to obtain that which he desires. For it is enough to ask from one his arms, without saying I want to kill you with them; for when you have the arms in your hands then you will be able to satisfy your appetite.
Avoid an Atmosphere of Punishment
A State also offends greatly when every day it renews in the minds of its Citizens new moods because of new injuries which it inflicts on this one and that one, as happened in Rome after the Decemvirate. For all of the Ten and other Citizens were accused and condemned at different times, so that a great fright existed in the Nobility, judging that there would never be an end to such condemnations until all the Nobility was destroyed. And great evils would have been generated in that City, if it had not been foreseen by the Tribune Marcus Duellius, who issued an edict that for one year it would not be licit to cite anyone or to accuse any Roman Citizen; this reassured all the Nobility. Here it is seen how harmful it is to a Republic or to a Prince to keep the minds of their subjects in a state of fear by continuing penalties and suspended offenses. And without doubt no more pernicious order can be held; for men who begin to be apprehensive of having done a capital evil, will secure themselves from perils in every way, and become more audacious and have less regard in attempting new things. It is necessary, therefore, either never to offend any one or to make the offense at a stroke, and afterwards to reassure men and give them cause to quiet and firm the spirit.

Permit No Obstacles to Implementation

…(T)here ought never to be established in a City the ability of a few to interrupt any of its decisions which are ordinarily necessary in maintaining the Republic. For instance, if you give authority to a Council to make a distribution of honors and offices, or to a Magistracy the administration of a business, it is proper either to impose on them the necessity that they must do it in any case, or to arrange that if they did not want to do it themselves, that another can and ought to do it: otherwise this constitution would be defective and dangerous…

Make It Appear that You Chose to Do Good, Even You were Forced
Prudent men always make the best of things in their actions, although necessity should constrain them to do them in any case.

Restrain the People’s Zeal
….(M)any times, deceived by a false illusion of good, the People desire their own ruin, and unless they are made aware of what is bad and what is good by someone in whom they have faith, the Republic is subjected to infinite dangers and damage. I conclude, therefore, that there is no sounder or more necessary remedy to restrain an excited multitude than the presence of a man who by his presence appears and is revered. It is seen, therefore, ((to return to the preceding text)) with how much obstinacy the Roman Plebs accepted that proceeding of going to Veii because they judged it useful, but did not recognize the danger that existed underneath this; and that the many tumults which arose there would cause troubles, if the Senate with serious men (and) full of reverence had not restrained their fury.

WAR SPEECHES OF WINSTON CHURCHILL
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The War Situation: House Of Many Mansions
January 20, 1940
Broadcast, London
In the bitter and increasingly exacting conflict which lies before us we are resolved to keep nothing back, and not to be outstripped by any in service to the common cause. Let the great cities of Warsaw, of Prague, of Vienna banish despair even in the midst of their agony. Their liberation is sure. The day will come when the joybells will ring again throughout Europe, and when victorious nations, masters not only of their foes but of themselves, will plan and build in justice, in tradition, and in freedom a house of many mansions where there will be room for all.

Blood, Toil, Tears and Sweat
First Speech as Prime Minister
May 13, 1940
to House of Commons
To form an Administration of this scale and complexity is a serious undertaking in itself, but it must be remembered that we are in the preliminary stage of one of the greatest battles in history, that we are in action at many other points in Norway and in Holland, that we have to be prepared in the Mediterranean, that the air battle is continuous and that many preparations, such as have been indicated by my hon. Friend below the Gangway, have to be made here at home. In this crisis I hope I may be pardoned if I do not address the House at any length today. I hope that any of my friends and colleagues, or former colleagues, who are affected by the political reconstruction, will make allowance, all allowance, for any lack of ceremony with which it has been necessary to act. I would say to the House, as I said to those who have joined this government: "I have nothing to offer but blood, toil, tears and sweat."
We have before us an ordeal of the most grievous kind. We have before us many, many long months of struggle and of suffering. You ask, what is our policy? I can say: It is to wage war, by sea, land and air, with all our might and with all the strength that God can give us; to wage war against a monstrous tyranny, never surpassed in the dark, lamentable catalogue of human crime. That is our policy. You ask, what is our aim? I can answer in one word: It is victory, victory at all costs, victory in spite of all terror, victory, however long and hard the road may be; for without victory, there is no survival. Let that be realised; no survival for the British Empire, no survival for all that the British Empire has stood for, no survival for the urge and impulse of the ages, that mankind will move forward towards its goal. But I take up my task with buoyancy and hope. I feel sure that our cause will not be suffered to fail among men. At this time I feel entitled to claim the aid of all, and I say, "come then, let us go forward together with our united strength."

Be Ye Men of Valour
BBC, May 19, 1940
First Broadcast as Prime Minister to the British People

It would be foolish, however, to disguise the gravity of the hour. It would be still more foolish to lose heart and courage or to suppose that well-trained, well-equipped armies numbering three or four millions of men can be overcome in the space of a few weeks, or even months, by a scoop, or raid of mechanized vehicles, however formidable.

Our task is not only to win the battle - but to win the war. After this battle in France abates its force, there will come the battle for our Island -- for all that Britain is, and all the Britain means. That will be the struggle. In that supreme emergency we shall not hesitate to take every step, even the most drastic, to call forth from our people the last ounce and the last inch of effort of which they are capable. The interests of property, the hours of labor, are nothing compared with the struggle of life and honor, for right and freedom, to which we have vowed ourselves.

Behind them - behind us- behind the Armies and Fleets of Britain and France - gather a group of shattered States and bludgeoned races: the Czechs, the Poles, the Norwegians, the Danes, the Dutch, the Belgians - upon all of whom the long night of barbarism will descend, unbroken even by a star of hope, unless we conquer, as conquer we must; as conquer we shall.

Today is Trinity Sunday. Centuries ago words were written to be a call and a spur to the faithful servants of Truth and Justice: "Arm yourselves, and be ye men of valour, and be in readiness for the conflict; for it is better for us to perish in battle than to look upon the outrage of our nation and our altar. As the Will of God is in Heaven, even so let it be."

We Shall Fight on the Beaches
June 4, 1940
House of Commons

I have, myself, full confidence that if all do their duty, if nothing is neglected, and if the best arrangements are made, as they are being made, we shall prove ourselves once again able to defend our Island home, to ride out the storm of war, and to outlive the menace of tyranny, if necessary for years, if necessary alone. At any rate, that is what we are going to try to do. That is the resolve of His Majesty's Government-every man of them. That is the will of Parliament and the nation. The British Empire and the French Republic, linked together in their cause and in their need, will defend to the death their native soil, aiding each other like good comrades to the utmost of their strength. Even though large tracts of Europe and many old and famous States have fallen or may fall into the grip of the Gestapo and all the odious apparatus of Nazi rule, we shall not flag or fail. We shall go on to the end, we shall fight in France, we shall fight on the seas and oceans, we shall fight with growing confidence and growing strength in the air, we shall defend our Island, whatever the cost may be, we shall fight on the beaches, we shall fight on the landing grounds, we shall fight in the fields and in the streets, we shall fight in the hills; we shall never surrender, and even if, which I do not for a moment believe, this Island or a large part of it were subjugated and starving, then our Empire beyond the seas, armed and guarded by the British Fleet, would carry on the struggle, until, in God's good time, the New World, with all its power and might, steps forth to the rescue and the liberation of the old.
Their Finest Hour
June 18, 1940
House of Commons
I expect that the Battle of Britain is about to begin. Upon this battle depends the survival of Christian civilization. Upon it depends our own British life, and the long continuity of our institutions and our Empire. The whole fury and might of the enemy must very soon be turned on us. Hitler knows that he will have to break us in this Island or lose the war. If we can stand up to him, all Europe may be free and the life of the world may move forward into broad, sunlit uplands. But if we fail, then the whole world, including the United States, including all that we have known and cared for, will sink into the abyss of a new Dark Age made more sinister, and perhaps more protracted, by the lights of perverted science. Let us therefore brace ourselves to our duties, and so bear ourselves that, if the British Empire and its Commonwealth last for a thousand years, men will still say, "This was their finest hour."
You Do Your Worst - and We Will do Our Best"
A tonic for today by Winston S. Churchill
First delivered 14 July 1941
We ask no favours of the enemy. We seek from them no compunction. On the contrary, if tonight our people were asked to cast their vote whether a convention should be entered into to stop the bombing of cities, the overwhelming majority would cry, "No, we will mete out to them the measure, and more than the measure, that they have meted out to us." The people with one voice would say: "You have committed every crime under the sun. Where you have been the least resisted there you have been the most brutal. It was you who began the indiscriminate bombing. We will have no truce or parley with you, or the grisly gang who work your wicked will. You do your worst - and we will do our best." Perhaps it may be our turn soon; perhaps it may be our turn now.
We live in a terrible epoch of the human story, but we believe there is a broad and sure justice running through its theme. It is time that the enemy  should be made to suffer in their own homelands something of the torment they have let loose upon their neighbours and upon the world. We believe it to be in our power to keep this process going, on a steadily rising tide, month after month, year after year, until they are either extirpated by us or, better still, torn to pieces by their own people.
It is for this reason that I must ask you to be prepared for vehement counter-action by the enemy. Our methods of dealing with them have steadily improved. They no longer relish their trips to our shores. I do not know why they do not come, but it is certainly not because they have begun to love us more. It may be because they are saving up, but even if that be so, the very fact that they have to save up should give us confidence by revealing the truth of our steady advance from an almost unarmed position to superiority. But all engaged in our defence forces must prepare themselves for further heavy assaults. Your organization, your vigilance, your devotion to duty, your zeal for the cause must be raised to the highest intensity.
We do not expect to hit without being hit back, and we intend with every week that passes to hit harder. Prepare yourselves, then, my friends and comrades, for this renewal of your exertions. We shall never turn from our purpose, however sombre the road, however grievous the cost, because we know that out of this time of trial and tribulation will be born a new freedom and glory for all mankind.   

Never Give In, Never, Never, Never
October 29, 1941
Harrow School
You cannot tell from appearances how things will go. Sometimes imagination makes things out far worse than they are; yet without imagination not much can be done. Those people who are imaginative see many more dangers than perhaps exist; certainly many more than will happen; but then they must also pray to be given that extra courage to carry this far-reaching imagination. But for everyone, surely, what we have gone through in this period - I am addressing myself to the School - surely from this period of ten months this is the lesson: never give in, never give in, never, never, never, never-in nothing, great or small, large or petty - never give in except to convictions of honour and good sense. Never yield to force; never yield to the apparently overwhelming might of the enemy. 
Oriana Fallaci
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The Italians were going to try Ms. Fallaci for hate speech.  

She showed them.  She died of cancer.

The Rage and the Pride

I am not speaking, obviously, to the laughing hyenas who enjoy seeing images of the wreckage and snicker good–it–serves–the–Americans–right. I am speaking to those who, though not stupid or evil, are wallowing in prudence and doubt. And to them I say: "Wake up, people. Wake up!!" Intimidated as you are by your fear of going against the current—that is, appearing racist (a word which is entirely inapt as we are speaking not about a race but about a religion)—you don’t understand or don’t want to understand that a reverse–Crusade is in progress. Accustomed as you are to the double–cross, blinded as you are by myopia, you don’t understand or don’t want to understand that a war of religion is in progress. Desired and declared by a fringe of that religion, perhaps, but a war of religion nonetheless. A war which they call Jihad. Holy War. A war that might not seek to conquer our territory, but that certainly seeks to conquer our souls. That seeks the disappearance of our freedom and our civilization. That seeks to annihilate our way of living and dying, our way of praying or not praying, our way of eating and drinking and dressing and entertaining and informing ourselves. You don’t understand or don’t want to understand that if we don’t oppose them, if we don’t defend ourselves, if we don’t fight, the Jihad will win. And it will destroy the world that for better or worse we’ve managed to build, to change, to improve, to render a little more intelligent, that is to say, less bigoted—or even not bigoted at all. And with that it will destroy our culture, our art, our science, our morals, our values, our pleasures...Christ! Don’t you realize that the Osama Bin Ladens feel authorized to kill you and your children because you drink wine or beer, because you don’t wear your beard long or a chador, because you go to the theater or the movies, because you listen to music and sing pop songs, because you dance in discos or at home, because you watch TV, wear miniskirts or short–shorts, because you go naked or half naked to the beach or the pool, because you fuck when you want and where you want and who you want? Don’t you even care about that, you fools? I am an atheist, thank God. And I have no intention of letting myself be killed for it.

For twenty years I’ve been saying it. For twenty years. With a certain meekness, not with this passion, twenty years ago I wrote an editorial on this subject for the Corriere. It was an article by a person used to being with all races and all creeds, a citizen used to fighting all forms of fascism and intolerance, a lay person without taboos. But it was also an article by a person indignant at those who failed to smell the stench of a coming Holy War and who were letting the the sons of Allah get away with a little too much. I made an argument that went more or less like this, twenty years ago: "What sense is there in respecting those who don’t respect us? What sense is there in defending their culture or presumed culture when they scorn ours? I want to defend ours and I am informing you that I prefer Dante to Omar Khayan."

The sky came crashing down. They crucified me: "Racist! Racist!" It was these same progressives (who at the time called themselves communists) who crucified me. I got the same treatment when the Soviets invaded Afghanistan. Do you remember those bearded men with the gowns and the turbans who, before firing their mortars–or rather with each shot—shouted God’s praises? "Allah akbar! Allah akbar!" I remember them very well. And I used to shiver hearing the word God coupled with the shot of a mortar. I thought I was back in the Middle Ages and I said: "The Soviets are what they are. But we have to admit that by waging that war they are protecting us, too. And I for one thank them." Again the sky came crashing down. "Racist! Racist!" In their blindness they didn’t even want me to speak of the monstrosities that the sons of Allah were committing on their POWs (they would cut off their legs and arms, remember? A little vice in which they’d already indulged in Lebanon with their Christian and Jewish prisoners.) They didn’t want me to say it, no. And just to be progressive they would applaud the Americans who, having lost their marbles in fear of the Soviet Union, were arming the heroic–Afghan–people. They trained those bearded men, and among them the most–bearded–one–of–all, Osama Bin Laden. Away–with–the–Russians–in–Afghanistaaaaan! The–Russians–must–go–from–Afghanistaaaan! Well, the Russians left Afghanistan. Happy? And from Afghanistan the bearded men of the most–bearded Osama Bin Laden arrived in New York with the unbearded Syrians, Iraqis, Lebanese, Palestinians, and Saudis who made up the band of the identified nineteen kamikaze. Happy? Worse: now people here speak of the next attack that will hit us with chemical weapons, or biological, or radioactive, or nuclear. People are saying the next massacre is inevitable because Iraq provides them with materials. People are talking of vaccinations, of gas masks, of plague. People are wondering when it will happen. Happy?

Some are neither happy nor unhappy. They couldn’t care less. America's far away anyhow, there’s an ocean between America and Europe...oh, no, my dear friends. There’s a mere thread of water. Because when the destiny of the West, the survival of our civilization is at stake, we are New York. We are America. We Italians, we French, we English, we Germans, we Austrians, we Hungarians, we Slovaks, we Polish, we Scandinavians, we Belgians, we Spaniards, we Greeks, we Portuguese. If America falls, Europe falls. The West falls, we fall. And not just in a financial sense, which seems to be what worries you the most. (Once when I was young and naive, I said to Arthur Miller: "Americans measure everything with money, they only think of money." And Arthur Miller replied: "You don’t?") We fall in every sense, my friend. And we’ll find muezzin instead of church bells, chador instead of miniskirts, camel’s milk instead of the old shot of cognac. Don’t you grasp even this? Do you refuse to understand even this?!? Blair understood it. He came here and brought the solidarity of the English people. Renewed it, rather. Not a solidarity expressed with chattering and whining: a solidarity based on hunting down the terrorists and on military alliance….
Not that I see any Richard Lionhearts among the other Europeans either, apart from Blair. Certainly not in Italy where the government has yet to single out, let alone arrest, a single accomplice or suspected accomplice of Osama Bin Laden.… Please explain, Sir Knight: are your policemen and carabinieri that inept? Your secret services that idiotic? Your civil servants that stupid? And are the sons of Allah we host all saints, all unaware of what happened and is happening? Or is it that if you make the right inquiries, if you single out and arrest those you haven’t singled out and arrested so far, you’re afraid of being tagged with the old racist–racist label? I, as you can see, am not.

Christ! I don’t deny anyone the right to be afraid. Anyone who’s not afraid of war is an idiot. And as I’ve written a thousand times before, anyone who acts as though he’s not afraid of war is both an idiot and a liar. But in Life and in History there are times when one is not permitted to be afraid. Times when being afraid is immoral and uncivilized. And those who evade this tragedy out of weakness or lack of courage or habitual fence–straddling strike me as masochists.
Boudicca or Boadicea
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"She was huge of frame, terrifying of aspect, and with a harsh voice. A great mass of bright red hair fell to her knees: she wore a twisted torc, and a tunic of many colours, over which was a thick mantle, fastened by a brooch. Now she grasped a spear, to strike fear into all who watched her." Dio Cassius
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The Rebellion 

After marrying Prasutagus in about 48 or 49 A.D., Boudicca became Queen of the Iceni; she bore two daughters, names unknown, who are believed to have been in their early teens when their father died in 60 or 61 A.D. Boudicca then became Regent of the Iceni, and the guard of her daughters' inheritance. 

Prasutagus left a will when he died. In it, he left lands and personal possessions and monies to the Emperor (now the despicable Nero) as required of him as a client-ruler 'indebted to Rome'; he also left the remaining monies, heirlooms and property to his wife, for their daughters… Believing he'd safeguarded their inheritance by making a huge sacrifice to the Emperor, Prasutagus died without worries.
In 60 or 61 A.D., days after Prasutagus' death, representatives of the chief financial administrator of Britain, Procurator Catus Decianus, were immediately dispatched to the royal estates, guards in tow, to seize Prasutagus' total belongings altogether. In the Romans' law, it was illegal to impart personal wealth to others in a will over the Emperor. Prasutagus had believed the greater sacrifice to the Romans would allow the oversight of the money and goods willed to his daughters, who were, after all, poised to take over his kingdom.
But it did not work out this way. In a devastating siege, Iceni nobles were forced from hereditary lands which were then made Roman property; their homes were plundered and destroyed, and their family members were humiliated, mistreated, and sold into slavery. Among outrages, Rome suddenly demanded immediate repayment for monies granted for the beneficial upkeep of Roman life in the Iceni court. The funds to repay these 'loans' were not available; everything was seized as property of Nero.

Boudicca herself was made entirely responsible for all debts in her Regency. She could not pay, and Rome sought measures to make an example of her. She was taken hostage, stripped and "put to the rods" in public, while her daughters were removed and raped by Roman soldiers. This they called Roman rule. No crime had been done to the Romans to merit reproach to the Iceni tribe, other than the death of Prasutagus and the distribution of his funds to his daughters. 

Boudicca regained her daughters after the assaults and turned to her people.… Boudicca is believed to have had amassed an army of over 100,000 when she led her first attack at Camulodunum Colonia (Colchester), a colony of retired Roman officers and their families. Inside the city, a fifth column of rebels made sure the attack occured without warning or problem. The battle lasted somehow for a few days, long enough for messengers to flee to Londinium (London) to the Procurator (since the Governor was out of reach). The Procurator responded by dispatching merely 200 men, who were quickly engulfed in the battle. 

The Roman veterans of Camulodunum held out for two more days locked away in a temple to their gods. As farmers now, they were ill-equipped to defend even themselves. The city was completely destroyed, set ablaze, and all of its inhabitants were slaughtered; Boudicca moved on. 

The IXth Legion Hispana, led by Petilius Cerialis, was dispatched to Camulodunum from his camp some 80 miles north. He quickly assembled and marched in with less than a full legion of 5,000, but was ambushed by a detachment waiting for him north of Camulodunum. Every last infantryman was cut down; before the battle ended, Petilius and his cavalry retreated north to their base, while the rebellion steadily moved on. 

Suetonius meanwhile marched close to London and surveyed the town with a detachment. He had somehow beat Boudicca's arrival from Camulodunum, sixty miles away, though he had marched an entire legion over some 250 miles expecting to find the country in ruins. London at this time was a burgeoning city of business and market spread over 330-plus acres of farmland, and not a particularly fortified military post. Its main business was business, and thirty thousand settlers, Roman and not, dwelled in and around it, calling it home. 

Suetonius arrived in time but just as quickly abandoned it, knowing it could not be defended. Tacitus describes the scene in Annals: 

He decided to sacrifice the one town to save the general situation. Undeflected by the prayers and tears of those who begged for his help, he gave the signal to move, taking into his column any who could join it. Those who were unfit for war because of their sex, or too aged to go or too fond of the place to leave, were butchered by the enemy. 

Suetonius abandoned Londinium, and Boudicca's forces arrived sometime after his departure and razed it to the ground. 

Londinium was burned by a fire so hot that it melted the remains into a layer of red clay 10 inches thick in places, just fifteen feet below its modern streets. 

The Final Battle 
Quickly surveying the immediate areas for suitable arenas that would aid his outnumbered soldiers, Suetonius found one that would put him, as described by Tacitus, in "a position in a defile with a wood behind him." This placed him at the top of a slow incline, covered on one side by thick forest, and meant that he would have to face the enemy from only one direction. His choice was obvious since his troops are believed to have numbered only about 10,000, if that many. This became the site of the final battle, but so far its precise location has not been determined. However, it is commonly believed to be in the West Midlands.
The two forces met on the field and prepared for battle. Boudicca herself is described at this final battle as being tired and injured, in her clan tartan and armed to the teeth, "in appearance almost terrifying." (Tacitus) Customarily, the Celts rallied with drums, pipes and shouts, many clothed in their tartan plaids, many not clothed at all as was battle custom, and brandishing spears, swords, or stolen arms, their skin painted blue to frighten their more conservative enemy. One can imagine the reaction of the trained Roman soldiers, outnumbered by far, perched at the top of their defile. They rallied around their commander, who spent a considerable amount of time convincing them that the battle could be won. Boudicca gave a final speech, then gave the command to charge into battle. 

The Romans, on their orders, stood ground in a tight phalanx formation -- their shields above them to create a protective ceiling against British spears. By the time the enemy were within range, Suetonius gave the order: formation was quickly made into a wedge, and a hail of heavy javelins came down on the Britons. 

After the javeliners came waves of the auxiliary infantry, followed by waves of Roman infantry. The bulk of the advancing Britons were now dead, and chaos was mounting in the British rear guard over the swift effort; the cavalry rode in and attacked from the sides, trapping them against the fields of dead, to the rear where the British were weakest: where their families sat in their wagons, defenseless. As the final infantries closed against Boudicca's forces, they pinned them against their own families and completed the slaughter. Some escaped; many died. And although the rebellion was ended, many separate battles continued for some time. 

Tradition says that Boudicca survived the final battle only to return to her home and poison herself. It is extremely unlikely that Nero would have excercised clemency in her case, or the case of her daughters, which may explain why they, too, fell out of history along with their mother. If Boudicca had survived and been captured, she could have counted on being the feature of Suetonius' triumphal parade in Rome, and subjected to unspeakable horrors, the last of which might have been execution in the gladiatorial arena. 

Her final speech
Source: Publius Cornelius Tacitus, Annals, Book XIV. 
"But now, it is not as a woman descended from noble ancestry, but as one of the people that I am avenging lost freedom, my scourged body, the outraged chastity of my daughters. Roman lust has gone so far that not our very person, nor even age or virginity, are left unpolluted. But heaven is on the side of a righteous vengeance; a legion which dared to fight has perished; the rest are hiding themselves in their camp, or are thinking anxiously of flight. They will not sustain even the din and the shout of so many thousands, much less our charge and our blows. If you weigh well the strength of the armies, and the causes of the war, you will see that in this battle you must conquer or die. This is a woman's resolve; as for men, they may live and be slaves."

The Preacher
Ecclesiastes, from The Holy Bible, 
Revised Standard version

Electronic Text Center, University of Virginia Library

http://etext.lib.virginia.edu/relig.browse.html

1995

Chapter 1

1: The words of the Preacher, the son of David, king in Jerusalem. 

2: Vanity of vanities, says the Preacher, vanity of vanities! All is vanity. 

3: What does man gain by all the toil at which he toils under the sun? 

4: A generation goes, and a generation comes, but the earth remains for ever. 

5: The sun rises and the sun goes down, and hastens to the place where it rises. 

6: The wind blows to the south, and goes round to the north; round and round goes the wind, and on its circuits the wind returns. 

7: All streams run to the sea, but the sea is not full; to the place where the streams flow, there they flow again. 

8: All things are full of weariness; a man cannot utter it; the eye is not satisfied with seeing, nor the ear filled with hearing. 

9: What has been is what will be, and what has been done is what will be done; and there is nothing new under the sun. 

10: Is there a thing of which it is said, "See, this is new"? It has been already, in the ages before us. 

11: There is no remembrance of former things, nor will there be any remembrance of later things yet to happen among those who come after. 

12: I the Preacher have been king over Israel in Jerusalem. 

13: And I applied my mind to seek and to search out by wisdom all that is done under heaven; it is an unhappy business that God has given to the sons of men to be busy with. 

14: I have seen everything that is done under the sun; and behold, all is vanity and a striving after wind. 

15: What is crooked cannot be made straight, and what is lacking cannot be numbered. 

16: I said to myself, "I have acquired great wisdom, surpassing all who were over Jerusalem before me; and my mind has had great experience of wisdom and knowledge." 

17: And I applied my mind to know wisdom and to know madness and folly. I perceived that this also is but a striving after wind. 

18: For in much wisdom is much vexation, and he who increases knowledge increases sorrow. 

Chapter 2
 1: I said to myself, "Come now, I will make a test of pleasure; enjoy yourself." But behold, this also was vanity. 

2: I said of laughter, "It is mad," and of pleasure, "What use is it?" 

3: I searched with my mind how to cheer my body with wine -- my mind still guiding me with wisdom -- and how to lay hold on folly, till I might see what was good for the sons of men to do under heaven during the few days of their life. 

4: I made great works; I built houses and planted vineyards for myself; 

5: I made myself gardens and parks, and planted in them all kinds of fruit trees. 

6: I made myself pools from which to water the forest of growing trees. 

7: I bought male and female slaves, and had slaves who were born in my house; I had also great possessions of herds and flocks, more than any who had been before me in Jerusalem. 

8: I also gathered for myself silver and gold and the treasure of kings and provinces; I got singers, both men and women, and many concubines, man's delight. 

9: So I became great and surpassed all who were before me in Jerusalem; also my wisdom remained with me. 

10: And whatever my eyes desired I did not keep from them; I kept my heart from no pleasure, for my heart found pleasure in all my toil, and this was my reward for all my toil. 

11: Then I considered all that my hands had done and the toil I had spent in doing it, and behold, all was vanity and a striving after wind, and there was nothing to be gained under the sun. 

12: So I turned to consider wisdom and madness and folly; for what can the man do who comes after the king? Only what he has already done. 

13: Then I saw that wisdom excels folly as light excels darkness. 

14: The wise man has his eyes in his head, but the fool walks in darkness; and yet I perceived that one fate comes to all of them. 

15: Then I said to myself, "What befalls the fool will befall me also; why then have I been so very wise?" And I said to myself that this also is vanity. 

16: For of the wise man as of the fool there is no enduring remembrance, seeing that in the days to come all will have been long forgotten. How the wise man dies just like the fool! 

17: So I hated life, because what is done under the sun was grievous to me; for all is vanity and a striving after wind. 

18: I hated all my toil in which I had toiled under the sun, seeing that I must leave it to the man who will come after me; 

19: and who knows whether he will be a wise man or a fool? Yet he will be master of all for which I toiled and used my wisdom under the sun. This also is vanity. 

20: So I turned about and gave my heart up to despair over all the toil of my labors under the sun, 

21: because sometimes a man who has toiled with wisdom and knowledge and skill must leave all to be enjoyed by a man who did not toil for it. This also is vanity and a great evil. 

22: What has a man from all the toil and strain with which he toils beneath the sun? 

23: For all his days are full of pain, and his work is a vexation; even in the night his mind does not rest. This also is vanity. 

24: There is nothing better for a man than that he should eat and drink, and find enjoyment in his toil. This also, I saw, is from the hand of God; 

25: for apart from him who can eat or who can have enjoyment? 

26: For to the man who pleases him God gives wisdom and knowledge and joy; but to the sinner he gives the work of gathering and heaping, only to give to one who pleases God. This also is vanity and a striving after wind. 

Chapter 3

1: For everything there is a season, and a time for every matter under heaven: 

2: a time to be born, and a time to die; a time to plant, and a time to pluck up what is planted; 

3: a time to kill, and a time to heal; a time to break down, and a time to build up; 

4: a time to weep, and a time to laugh; a time to mourn, and a time to dance; 

5: a time to cast away stones, and a time to gather stones together; a time to embrace, and a time to refrain from embracing; 

6: a time to seek, and a time to lose; a time to keep, and a time to cast away; 

7: a time to rend, and a time to sew; a time to keep silence, and a time to speak; 

8: a time to love, and a time to hate; a time for war, and a time for peace. 

9: What gain has the worker from his toil? 

10: I have seen the business that God has given to the sons of men to be busy with. 

11: He has made everything beautiful in its time; also he has put eternity into man's mind, yet so that he cannot find out what God has done from the beginning to the end. 

12: I know that there is nothing better for them than to be happy and enjoy themselves as long as they live; 

13: also that it is God's gift to man that every one should eat and drink and take pleasure in all his toil. 

14: I know that whatever God does endures for ever; nothing can be added to it, nor anything taken from it; God has made it so, in order that men should fear before him. 

15: That which is, already has been; that which is to be, already has been; and God seeks what has been driven away. 

16: Moreover I saw under the sun that in the place of justice, even there was wickedness, and in the place of righteousness, even there was wickedness. 

17: I said in my heart, God will judge the righteous and the wicked, for he has appointed a time for every matter, and for every work. 

18: I said in my heart with regard to the sons of men that God is testing them to show them that they are but beasts. 

19: For the fate of the sons of men and the fate of beasts is the same; as one dies, so dies the other. They all have the same breath, and man has no advantage over the beasts; for all is vanity. 

20: All go to one place; all are from the dust, and all turn to dust again. 

21: Who knows whether the spirit of man goes upward and the spirit of the beast goes down to the earth? 

22: So I saw that there is nothing better than that a man should enjoy his work, for that is his lot; who can bring him to see what will be after him? 

Chapter 4

1: Again I saw all the oppressions that are practiced under the sun. And behold, the tears of the oppressed, and they had no one to comfort them! On the side of their oppressors there was power, and there was no one to comfort them. 

2: And I thought the dead who are already dead more fortunate than the living who are still alive; 

3: but better than both is he who has not yet been, and has not seen the evil deeds that are done under the sun. 

4: Then I saw that all toil and all skill in work come from a man's envy of his neighbor. This also is vanity and a striving after wind. 

5: The fool folds his hands, and eats his own flesh. 

6: Better is a handful of quietness than two hands full of toil and a striving after wind. 

7: Again, I saw vanity under the sun: 

8: a person who has no one, either son or brother, yet there is no end to all his toil, and his eyes are never satisfied with riches, so that he never asks, "For whom am I toiling and depriving myself of pleasure?" This also is vanity and an unhappy business. 

9: Two are better than one, because they have a good reward for their toil. 

10: For if they fall, one will lift up his fellow; but woe to him who is alone when he falls and has not another to lift him up. 

11: Again, if two lie together, they are warm; but how can one be warm alone? 

12: And though a man might prevail against one who is alone, two will withstand him. A threefold cord is not quickly broken. 

13: Better is a poor and wise youth than an old and foolish king, who will no longer take advice, 

14: even though he had gone from prison to the throne or in his own kingdom had been born poor. 

15: I saw all the living who move about under the sun, as well as that youth, who was to stand in his place; 

16: there was no end of all the people; he was over all of them. Yet those who come later will not rejoice in him. Surely this also is vanity and a striving after wind. 

Chapter 5

1: Guard your steps when you go to the house of God; to draw near to listen is better than to offer the sacrifice of fools; for they do not know that they are doing evil. 

2: Be not rash with your mouth, nor let your heart be hasty to utter a word before God, for God is in heaven, and you upon earth; therefore let your words be few. 

3: For a dream comes with much business, and a fool's voice with many words. 

4: When you vow a vow to God, do not delay paying it; for he has no pleasure in fools. Pay what you vow. 

5: It is better that you should not vow than that you should vow and not pay. 

6: Let not your mouth lead you into sin, and do not say before the messenger that it was a mistake; why should God be angry at your voice, and destroy the work of your hands? 

7: For when dreams increase, empty words grow many: but do you fear God. 

8: If you see in a province the poor oppressed and justice and right violently taken away, do not be amazed at the matter; for the high official is watched by a higher, and there are yet higher ones over them. 

9: But in all, a king is an advantage to a land with cultivated fields. 

10: He who loves money will not be satisfied with money; nor he who loves wealth, with gain: this also is vanity. 

11: When goods increase, they increase who eat them; and what gain has their owner but to see them with his eyes? 

12: Sweet is the sleep of a laborer, whether he eats little or much; but the surfeit of the rich will not let him sleep. 

13: There is a grievous evil which I have seen under the sun: riches were kept by their owner to his hurt, 

14: and those riches were lost in a bad venture; and he is father of a son, but he has nothing in his hand. 

15: As he came from his mother's womb he shall go again, naked as he came, and shall take nothing for his toil, which he may carry away in his hand. 

16: This also is a grievous evil: just as he came, so shall he go; and what gain has he that he toiled for the wind, 

17: and spent all his days in darkness and grief, in much vexation and sickness and resentment? 

18: Behold, what I have seen to be good and to be fitting is to eat and drink and find enjoyment in all the toil with which one toils under the sun the few days of his life which God has given him, for this is his lot. 

19: Every man also to whom God has given wealth and possessions and power to enjoy them, and to accept his lot and find enjoyment in his toil -- this is the gift of God. 

20: For he will not much remember the days of his life because God keeps him occupied with joy in his heart. 

Chapter 6

1: There is an evil which I have seen under the sun, and it lies heavy upon men: 

2: a man to whom God gives wealth, possessions, and honor, so that he lacks nothing of all that he desires, yet God does not give him power to enjoy them, but a stranger enjoys them; this is vanity; it is a sore affliction. 

3: If a man begets a hundred children, and lives many years, so that the days of his years are many, but he does not enjoy life's good things, and also has no burial, I say that an untimely birth is better off than he. 

4: For it comes into vanity and goes into darkness, and in darkness its name is covered; 

5: moreover it has not seen the sun or known anything; yet it finds rest rather than he. 

6: Even though he should live a thousand years twice told, yet enjoy no good -- do not all go to the one place? 

7: All the toil of man is for his mouth, yet his appetite is not satisfied. 

8: For what advantage has the wise man over the fool? And what does the poor man have who knows how to conduct himself before the living? 

9: Better is the sight of the eyes than the wandering of desire; this also is vanity and a striving after wind. 

10: Whatever has come to be has already been named, and it is known what man is, and that he is not able to dispute with one stronger than he. 

11: The more words, the more vanity, and what is man the better? 

12: For who knows what is good for man while he lives the few days of his vain life, which he passes like a shadow? For who can tell man what will be after him under the sun? 

Chapter 7

1: A good name is better than precious ointment; and the day of death, than the day of birth. 

2: It is better to go to the house of mourning than to go to the house of feasting; for this is the end of all men, and the living will lay it to heart. 

3: Sorrow is better than laughter, for by sadness of countenance the heart is made glad. 

4: The heart of the wise is in the house of mourning; but the heart of fools is in the house of mirth. 

5: It is better for a man to hear the rebuke of the wise than to hear the song of fools. 

6: For as the crackling of thorns under a pot, so is the laughter of the fools; this also is vanity. 

7: Surely oppression makes the wise man foolish, and a bribe corrupts the mind. 

8: Better is the end of a thing than its beginning; and the patient in spirit is better than the proud in spirit. 

9: Be not quick to anger, for anger lodges in the bosom of fools. 

10: Say not, "Why were the former days better than these?" For it is not from wisdom that you ask this. 

11: Wisdom is good with an inheritance, an advantage to those who see the sun. 

12: For the protection of wisdom is like the protection of money; and the advantage of knowledge is that wisdom preserves the life of him who has it. 

13: Consider the work of God; who can make straight what he has made crooked? 

14: In the day of prosperity be joyful, and in the day of adversity consider; God has made the one as well as the other, so that man may not find out anything that will be after him. 

15: In my vain life I have seen everything; there is a righteous man who perishes in his righteousness, and there is a wicked man who prolongs his life in his evil-doing. 

16: Be not righteous overmuch, and do not make yourself overwise; why should you destroy yourself? 

17: Be not wicked overmuch, neither be a fool; why should you die before your time? 

18: It is good that you should take hold of this, and from that withhold not your hand; for he who fears God shall come forth from them all. 

19: Wisdom gives strength to the wise man more than ten rulers that are in a city. 

20: Surely there is not a righteous man on earth who does good and never sins. 

21: Do not give heed to all the things that men say, lest you hear your servant cursing you; 

22: your heart knows that many times you have yourself cursed others. 

23: All this I have tested by wisdom; I said, "I will be wise"; but it was far from me. 

24: That which is, is far off, and deep, very deep; who can find it out? 

25: I turned my mind to know and to search out and to seek wisdom and the sum of things, and to know the wickedness of folly and the foolishness which is madness. 

26: And I found more bitter than death the woman whose heart is snares and nets, and whose hands are fetters; he who pleases God escapes her, but the sinner is taken by her. 

27: Behold, this is what I found, says the Preacher, adding one thing to another to find the sum, 

28: which my mind has sought repeatedly, but I have not found. One man among a thousand I found, but a woman among all these I have not found. 

29: Behold, this alone I found, that God made man upright, but they have sought out many devices. 

Chapter 8

1: Who is like the wise man? And who knows the interpretation of a thing? A man's wisdom makes his face shine, and the hardness of his countenance is changed. 

2: Keep the king's command, and because of your sacred oath be not dismayed; 

3: go from his presence, do not delay when the matter is unpleasant, for he does whatever he pleases. 

4: For the word of the king is supreme, and who may say to him, "What are you doing?" 

5: He who obeys a command will meet no harm, and the mind of a wise man will know the time and way. 

6: For every matter has its time and way, although man's trouble lies heavy upon him. 

7: For he does not know what is to be, for who can tell him how it will be? 

8: No man has power to retain the spirit, or authority over the day of death; there is no discharge from war, nor will wickedness deliver those who are given to it. 

9: All this I observed while applying my mind to all that is done under the sun, while man lords it over man to his hurt. 

10: Then I saw the wicked buried; they used to go in and out of the holy place, and were praised in the city where they had done such things. This also is vanity. 

11: Because sentence against an evil deed is not executed speedily, the heart of the sons of men is fully set to do evil. 

12: Though a sinner does evil a hundred times and prolongs his life, yet I know that it will be well with those who fear God, because they fear before him; 

13: but it will not be well with the wicked, neither will he prolong his days like a shadow, because he does not fear before God. 

14: There is a vanity which takes place on earth, that there are righteous men to whom it happens according to the deeds of the wicked, and there are wicked men to whom it happens according to the deeds of the righteous. I said that this also is vanity. 

15: And I commend enjoyment, for man has no good thing under the sun but to eat and drink, and enjoy himself, for this will go with him in his toil through the days of life which God gives him under the sun. 

16: When I applied my mind to know wisdom, and to see the business that is done on earth, how neither day nor night one's eyes see sleep; 

17: then I saw all the work of God, that man cannot find out the work that is done under the sun. However much man may toil in seeking, he will not find it out; even though a wise man claims to know, he cannot find it out. 

Chapter 9

1: But all this I laid to heart, examining it all, how the righteous and the wise and their deeds are in the hand of God; whether it is love or hate man does not know. Everything before them is vanity, 

2: since one fate comes to all, to the righteous and the wicked, to the good and the evil, to the clean and the unclean, to him who sacrifices and him who does not sacrifice. As is the good man, so is the sinner; and he who swears is as he who shuns an oath. 

3: This is an evil in all that is done under the sun, that one fate comes to all; also the hearts of men are full of evil, and madness is in their hearts while they live, and after that they go to the dead. 

4: But he who is joined with all the living has hope, for a living dog is better than a dead lion. 

5: For the living know that they will die, but the dead know nothing, and they have no more reward; but the memory of them is lost. 

6: Their love and their hate and their envy have already perished, and they have no more for ever any share in all that is done under the sun. 

7: Go, eat your bread with enjoyment, and drink your wine with a merry heart; for God has already approved what you do. 

8: Let your garments be always white; let not oil be lacking on your head. 

9: Enjoy life with the wife whom you love, all the days of your vain life which he has given you under the sun, because that is your portion in life and in your toil at which you toil under the sun. 

10: Whatever your hand finds to do, do it with your might; for there is no work or thought or knowledge or wisdom in Sheol, to which you are going. 

11: Again I saw that under the sun the race is not to the swift, nor the battle to the strong, nor bread to the wise, nor riches to the intelligent, nor favor to the men of skill; but time and chance happen to them all. 

12: For man does not know his time. Like fish which are taken in an evil net, and like birds which are caught in a snare, so the sons of men are snared at an evil time, when it suddenly falls upon them. 

13: I have also seen this example of wisdom under the sun, and it seemed great to me. 

14: There was a little city with few men in it; and a great king came against it and besieged it, building great siegeworks against it. 

15: But there was found in it a poor wise man, and he by his wisdom delivered the city. Yet no one remembered that poor man. 

16: But I say that wisdom is better than might, though the poor man's wisdom is despised, and his words are not heeded. 

17: The words of the wise heard in quiet are better than the shouting of a ruler among fools. 

18: Wisdom is better than weapons of war, but one sinner destroys much good. 

Chapter 10

1: Dead flies make the perfumer's ointment give off an evil odor; so a little folly outweighs wisdom and honor. 

2: A wise man's heart inclines him toward the right, but a fool's heart toward the left. 

3: Even when the fool walks on the road, he lacks sense, and he says to every one that he is a fool. 

4: If the anger of the ruler rises against you, do not leave your place, for deference will make amends for great offenses. 

5: There is an evil which I have seen under the sun, as it were an error proceeding from the ruler: 

6: folly is set in many high places, and the rich sit in a low place. 

7: I have seen slaves on horses, and princes walking on foot like slaves. 

8: He who digs a pit will fall into it; and a serpent will bite him who breaks through a wall. 

9: He who quarries stones is hurt by them; and he who splits logs is endangered by them. 

10: If the iron is blunt, and one does not whet the edge, he must put forth more strength; but wisdom helps one to succeed. 

11: If the serpent bites before it is charmed, there is no advantage in a charmer. 

12: The words of a wise man's mouth win him favor, but the lips of a fool consume him. 

13: The beginning of the words of his mouth is foolishness, and the end of his talk is wicked madness. 

14: A fool multiplies words, though no man knows what is to be, and who can tell him what will be after him? 

15: The toil of a fool wearies him, so that he does not know the way to the city. 

16: Woe to you, O land, when your king is a child, and your princes feast in the morning! 

17: Happy are you, O land, when your king is the son of free men, and your princes feast at the proper time, for strength, and not for drunkenness! 

18: Through sloth the roof sinks in, and through indolence the house leaks. 

19: Bread is made for laughter, and wine gladdens life, and money answers everything. 

20: Even in your thought, do not curse the king, nor in your bedchamber curse the rich; for a bird of the air will carry your voice, or some winged creature tell the matter. 

Chapter 11

1: Cast your bread upon the waters, for you will find it after many days. 

2: Give a portion to seven, or even to eight, for you know not what evil may happen on earth. 

3: If the clouds are full of rain, they empty themselves on the earth; and if a tree falls to the south or to the north, in the place where the tree falls, there it will lie. 

4: He who observes the wind will not sow; and he who regards the clouds will not reap. 

5: As you do not know how the spirit comes to the bones in the womb of a woman with child, so you do not know the work of God who makes everything. 

6: In the morning sow your seed, and at evening withhold not your hand; for you do not know which will prosper, this or that, or whether both alike will be good. 

7: Light is sweet, and it is pleasant for the eyes to behold the sun. 

8: For if a man lives many years, let him rejoice in them all; but let him remember that the days of darkness will be many. All that comes is vanity. 

9: Rejoice, O young man, in your youth, and let your heart cheer you in the days of your youth; walk in the ways of your heart and the sight of your eyes. But know that for all these things God will bring you into judgment. 

10: Remove vexation from your mind, and put away pain from your body; for youth and the dawn of life are vanity. 

Chapter 12

1: Remember also your Creator in the days of your youth, before the evil days come, and the years draw nigh, when you will say, "I have no pleasure in them"; 

2: before the sun and the light and the moon and the stars are darkened and the clouds return after the rain; 

3: in the day when the keepers of the house tremble, and the strong men are bent, and the grinders cease because they are few, and those that look through the windows are dimmed, 

4: and the doors on the street are shut; when the sound of the grinding is low, and one rises up at the voice of a bird, and all the daughters of song are brought low; 

5: they are afraid also of what is high, and terrors are in the way; the almond tree blossoms, the grasshopper drags itself along and desire fails; because man goes to his eternal home, and the mourners go about the streets; 

6: before the silver cord is snapped, or the golden bowl is broken, or the pitcher is broken at the fountain, or the wheel broken at the cistern, 

7: and the dust returns to the earth as it was, and the spirit returns to God who gave it. 

8: Vanity of vanities, says the Preacher; all is vanity. 

9: Besides being wise, the Preacher also taught the people knowledge, weighing and studying and arranging proverbs with great care. 

10: The Preacher sought to find pleasing words, and uprightly he wrote words of truth. 

11: The sayings of the wise are like goads, and like nails firmly fixed are the collected sayings which are given by one Shepherd. 

12: My son, beware of anything beyond these. Of making many books there is no end, and much study is a weariness of the flesh. 

13: The end of the matter; all has been heard. Fear God, and keep his commandments; for this is the whole duty of man. 

14: For God will bring every deed into judgment, with every secret thing, whether good or evil.

